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More Chaff Than Wheat
From Christianity Today, 21 Jan. 1987:
"Available from the American Talking Clock
Corporation is "The Lord's Supper Talking
Clock," with a digital display located just
below Jesus. "Every hour a disciple announces
his name and tells the time, followed by words
of Our Lord Jesus," which in turn are followed
by chiming and soft music." Cost of this
"beautiful reminder of our faith" is $1,400."
* Who can afford to be without one?
From advertising card: "How To ADVERTISE Your CHURCH & Make It Grow:
STEP-by-STEP FROM A PRO ....
all you
need know. Double even TRIPLE your Church.
Expand the KINGDOM with awesome power
of Advertising." * How we've been misled by
all that talk about "the awesome power" of the
Holy Spirit, mercy and grace, the drawing
power of love, "!, when I am lifted up from the
earth, will draw all men to myself," Jesus said,
What a terrible price when all that was needed
was a "Church Advertising Workbook" with a
DELUXE BINDER!
And if you don't find the "pro" congenial,
there is another way: "Hal, the talking computer, dials automatically in a personal way"
so that you can "reach over 500 people per
day." * Now, that's more hke i'f,, I've always
believed that "person-to-person" is the best
way to wol'ic (Another advertising card)
Just to be sure we're safe, we are assured that
"SCRIPTURE permits you to determine how
you want to study"; and compuBIBLE is there
to help you, "And you shall know the truth,
and the truth shall make you free," the advertiser quotes. *So send in your $249,00 for the
entire Bible on disk and the program disk, and
you will be free indeed, Some kinds of freedom
fust don't cost much these days,
(Advertisement in Finn Foundation, 9 Dec.
1986)
* * * *
From Eternity, Nov. 1986: "How about the
paper presented by Linda Mooney and Sarah
Brabent in September at the convention of the
American Sociological Association? Titled
"Emotion Measured Through Cultural Artifacts. The Expression of Love in Birthday
Cards," the paper stated that "The inability of
Americans to express their emotions, coupled
with a need to do so, has been a major factor in
the success of the greeting card industry." But
only 27.3 percent of the 535 cards they studied
mentioned the world love, Cards with that one
little word cost an average of $1.09 whereas
cards without love, were only 90 cents."
Comment of Eternity Contributing
Editor
Kenneth Meyers: * "You may not be able to
buy love, but it'll cost you to send it,"
****
Advertisement: "I never thought I could
combine real ministry and good pay until .... "
* You too can solve the problem of God and
mammon by sending for a free portfolio.
-The

Editor

"TO EXPLORE THOROUGHLY THE SCRIPTURES AND THEIR
MEANING .. , TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION
. , . TO PROVIDE A VEHICLE FOR COMMUNICATING THE MEANING
OF GOD'S WORD TO OUR CONTEMPORARY WORLD,"
- EDITORIAL POLICY STATEMENT, JULY, 7967
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Dear Mission

Reader:

This has been a special
year for Mission Journal.--our
20th year of publication.
That, we believe,
is cause for thanksgiving
and celebration.
You can sing "Happy
Birthday"
to us very soon.
Always Mission has sought to stand in the very best of both the Stone-Campbell
tradition and Christian
journalism--in
seeking creative
ways for interface
between
faith and action in the 20th century.
We have dared to question--yes,
even to ask
to enunpopular questions,
questions
that cause one to rethink and restudy--and
courage people to express their considered
views.
The Restoration
fathers
taught us
that searching
j.s never complete,
but an ongol.ng journey,
and that open journalism
means v,iluing as well as challenging
the informed opinions and perspectives
of others
different
from ourselves.
Undergirding
,ill we have attempted
to do--even when we've used poor judgment and suffered failure--is
our deep commitment to the Lord Jesus Christ,
to Scripture,
to the
Church, ,ind to thoughtful,
lonely,
seeking,
hurting,
lost people in the world.
The task has not been easy.
Since the birth of Mission many religious
journals
have
folded.
Board members and friends
h,ive generously
subsidized
us year after year
after year.
But even with such largesse
and faithfulness,
we have had to come to you,
our readers,
over ,ind over again.
And you have responded unselfishly
,ind often.
It's
,m important ministry we have shared together.
I know it must seem to you that we are
and especially
recently
when one of our
That has never been true; we h,ive hung
every corner possible.
The generosity
and we all felt a sense of optimism but
printing
costs were going up over 50%.

sometimes crying "wolf" when there is no wolf-Board members sent out yet another "SOS."
over the edge many times even though ,,e have cut
revealed
after our last appeal was gratifying,
that was quickly followed by the news that our

However, just now circulation
is our most vital concern.
I am asking your help in
what is perhaps our most ambitious
undertaking:
tripling
the number of subsci·i.bers.
We must do this to make continuing
publl.cation
viable.
If every subscriber
wi.11
tntroduce
three friends
to the journal
and ask them to subscribe
(or send :in gift
subs fo1· them), we can reach our goal.
For this
$40.00.
scription

special
promotion we ,ire offering
subscriptions
for $14.00 each or 3 for
For those who send in as many as 10 new subs, we will extend your own subfor 1 year.
Please don't read this and ignore it;.
It is urgent.

We believe we can count on you, for )'OU h,ive been our inspiration
and much·-valued
support group for over 20 years.
As always we solicit
your prayers,
your critique,
your concerns,
and your suggestions,
Warmly and Appreciatively,

B~·~:e~l;~

1508 Ephesus Church Rd. • Chapel Hill, North Carolina 27514
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The Road More Traveled:
How The Churches Of Christ
Becaine A Denontination
BreedingA Spirit of Worldliness

Beginning as radical sectarians in opposition to the dominant culture, the
Churches of Christ have now assimilated and become what they once
despised. They have "become like the nations" in all but the most trivial
aspects of church life.
By DON HAYMES

T

he story of the Churches of Christ is the story of
a journey from "sect" to "denomination." It is a
twentieth -century story that replicates in many ways
the history of the Disciples of Christ in the nineteenth
century. The journey of the Churches of Christ is not
a pilgrimage made with premeditation or with any
hint of design. The "continuum" from sect to
denomination is not a straight line; rather, it twists,
turns, and contorts in fits and starts . There are many
forks and intersections, many roads "not taken."
Although, in retrospect, events and utterances appear to wear a cloak of inevitability, not everything
that has happened had to happen. At every fork in
the road, a decision was made, individually and,
ultimately, collectively-but
not always, it must be
admitted, consciously.
On occasion astute participants have seen what
was happening. Reflecting on his "last three debates"
at the end of 1927, J.D. Tant announced to the
readers of the Gospel Advocate that "there are three
stages in all religious movements." The first stage,
Tant wrote, "is the fighting stage, when people are
few and humble and lean on God for support. At that

Don Haymes holds degrees from Harvard University (MPS) and
the University of Tennessee (MSLS). He lives in Macon, Georgia,
and is a member of the Mission Board of Trustees .
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stage they all fight and try to overthrow the teaching
of men, as the Jews did as recorded in Deut. 7."
But the "fighting stage," Tant saw, led to "the stage
of greatness," a time "when we become strong and
respected and want fine houses and big schools like
the sects around us." Drawing the inevitable analogy
from 1 Samuel, Tant added that "the Jews reached
that stage when they rejected God and wanted a
king, to be like other people .'.' From "greatness" it
was but a short step, in Tant's eyes, to "the age of
compromise, when we don't want the differences
between the church of Christ and the denominations
debated, for fear we will hurt somebody's feelings. "
The Churches of Christ, Tant feared, had already
reached the third stage; and he readily predicted that
"the age of spiritual death" would follow "if some
change does not come ." Self -taught,
roughmannered, combative, and idealistic, Tant could not
have distinguished "the sect-to -denomination continuum"
from "the Second Law of Ther modynamics." Ernst Troeltsch's monumental Social
Teaching of the the Christian Churches had not yet
been translated into English; and Richard Niebuhr ,
deeply influenced by Troeltsch,
had not yet
published The Social Sources of Denominationalism.
Tant could not have cared; he found his sociological

models, as he did all else that mattered, in the Bible.
He produced no text for his "age of compromise"; but
the reign of Solomon, and the consequences of that
monarch's ecumenical marriages with "foreign
women" (1 Kings 11), could not have been far from
his mind. For Tant all religious communities except
his own were "sects"; and his own was, of course,
"the one, true church" -the characteristic faith of a
true sectarian!
Tant had detected increasing reluctance and
resistance to debate-his
own favorite means of
evangelism-among
the Churches of Christ in 1927.
It is likely, however, that this reaction measured not
so much a popular distaste for debate as revulsion
from Tant's frontier instinct for blood and battle.
Most congregations were nowhere near "the age of
compromise"; that would not flower until they had
experienced the affluence that followed the second
world war. By 1927 the Churches of Christ had only
just reached the threshold of Tant's "stage of greatness," financed by the relative prosperity of the
1920s. Abilene Christian College was just moving out
to its glittering new campus on "the Hill" as the
stock market crash of 1929 heralded a decade of
economic depression. "Greatness," too, would have
to wait for the war.
Yet Tant was not simply prescient; empirical
evidence of longing for "fine houses and big schools
like the sects" was all around him. The Churches of
Christ had already begun to assimilate to the culture
that surrounded them, a process that is only now
nearing completion. Tant could read "the signs of the
times"; he would not have missed a watershed event
that had occurred only two years before, an event
that marked the end of one era and the beginning of
another.

J

ohn Allen Hudson had come to Memphis, Tennessee, in September 1922 in response to a
'unanimous call" from the Church of Christ meeting
on Harbert Avenue. Hudson was then twenty-nine
years old and had preached for three years in
Oklahoma City. The Harbert Avenue Church met in
a small frame building in an upper middle-class
neighborhood in what is now called "midtown"
Memphis. Hudson arrived with "an objective-the
building of a commodious
house of worship
adequate to every need and the making of the church
stronger in every way possible." Making a thousand
home visits each year, Hudson "systematically and
independently agitated the building of a new church
home in every home that I entered." By June 1923 the
congregation had assembled on a Friday night and
"subscribed" $13,000 toward the construction of a

new building. As the contributions and pledges
mounted, the congregation found itself with $12,000
in cash-"the first money ahead it had ever had."
Five hundred dollars was set aside to pay off the mortgage on the Harbert Avenue property; the rest of the
money purchased a large lot eight blocks away on
Union Avenue, which was then becoming the principal business thoroughfare in midtown.
Construction of "our beautiful new church home"
began in the fall of 1924, and took another year to
complete. "There were many obstacles," Hudson
reported: the congregation started "without a cent,

even in debt," "financed the plant as it progressed."
But "the building went up from the naked earth."
When at last it was occupied, Hudson reckoned that
the building and grounds were worth $125,000. The
old meeting house on Harbert Avenue was sold for
$2,000. More than 400 members had been added to
the congregation since 1922.
In November 1925 Hudson sat down, added up the
numbers, and addressed a report to the Gospel Advocate. On 1 January 1926 he was to "begin work
with the faithful little band in New York City" and he
intended, before leaving Memphis, to "make a report
to the church at large, and place my achievements
with the Union Avenue Church before the tribunal of
the reading public to pass on them as they will." His
lengthy report appeared in the Advocate on 5
December 1925, followed by an even more lengthy
response from James A. Allen.
Whatever the judgment of "the tribunal of the
reading public," Allen, the editor of the Advocate,
was not amused. Nine years older than Hudson, born
and reared in Nashville, and a writer for the Advocate since he was sixteen years old, Allen came
from the "old school" of David Lipscomb and James
Harding. He did not wish to single out John Allen
Hudson for criticism, for he found Hudson to be "an
able and talented preacher, ... sound in the faith,"
who "lives an exemplary, clean life." Yet Allen saw in
Hudson's "direct, unfacetious study of achievements"
in Memphis "an opportunity to say some things that
5
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badly need to be said."
"Brother Hudson's account of his labors," Allen
wrote, "shows the rapid and dangerous progress that
many of our preachers are making back to the habits
of the professional 'pastor.' " Allen did not object to a
preacher's giving "his whole time to preaching to one
church under the jurisdiction and direction of the
elders of that church"; that, he allowed, "is scriptural
and proper." But when a preacher "takes the lead in
the congregation," Allen asserted, he "transcends the
scriptural limits of the work." Allen found as much
scriptural warrant for preaching in the same
congregation every Sunday as he did for preaching in
a different congregation every Sunday; but "if the
elders are dependent on the preacher, they cease to be
elders and become mere figureheads." In 1925, Allen
observed, "The churches are suffering from a failure
to exalt the elders and to decrease the undue and unscriptural prominence that is given to the 'minister.' "
Yet what scandalized James Allen was not John
Allen Hudson's
methods but his results. "A
meetinghouse that has one hundred and twenty-five
thousand dollars tied up in it is a satire on the spirit
and genius of Christianity," he wrote, with obvious
feeling. "Such a thing is a sin that cries to heaven and
will continue to so cry until it is sold and that huge
amount of money given to the poor or used to have
the gospel preached to those who are lost." Allen
vigorously denied that "such a house will assist in
having the gospel preached; it was, rather, "a hindrance instead of a help." Most seriously, "such a

Divergent social, economic, and cultural
assumptions had hastened and sharpened
the schism between the Disciples and the
Churches of Christ, if in fact they were not
at the very heart of it.

house and such surroundings breed a spirit of
worldliness that is incompatible with the true
worship and service of God." A meetinghouse for
Christians, Allen thought, "ought to be humble,
suitable, and commodious, but free from all the
luxury of this vain and sinful world.'' Building a
meetinghouse was, for him, a matter of "convenience" to be decided by a congregation's elders, just
as they might decide that the congregation should
assemble for worship at eleven o'clock in the morning or three o'clock in the afternoon. When such a
convenience as a meetinghouse is provided, Allen
declared, the congregation should be sure that "it
agrees with the spirit and teaching of the Christian
6

religion"; that is, "such a house should be neat and
clean, not bearing any evidence of stinginess or slothfulness, and yet entirely free from anything that
would either excite or gratify the lusts of the flesh."

I

n this confrontation more than sixty years ago between two faithful preachers of the Churches of
Christ, there is a conflict of basic values, assumptions, and attitudes. They had no disagreement here
about "doctrine" -the "steps to salvation" and the
"acts of worship" were as clear and clear-cut to one
as to the other. They shared an understanding of the
nature and authority of the Bible, they believed in
one God, and they believed that Jesus Christ his son
and our Lord rose again from the dead "on the third
day, according to the Scriptures." But they differed
radically in their attitudes and assumptions about
human culture; and the basic values they each
derived from their divergent approaches assured that
they would differ radically in their visions of church
life and work and, ultimately, the nature of the God
they sought to serve. They would read the Bible they
both loved in radically different ways.
John Allen Hudson had made "the building of a
commodious house of worship adequate to every
need" his primary "objective" from the first day of
his ministry in Memphis. James Allen asserted that
"the success of the work is not dependent upon
building a fine meetinghouse." He berated Hudson
for squandering resources that could have been used
to evangelize Memphis. "Souls have perished," Allen
thundered, "on account of the time and money spent
on that house that ought to have been spent in
preaching the gospel to them. Christians cannot
rejoice over it."
One may well wonder how James Allen would
have responded, had he accepted a "unanimous call"
to the Harbert Avenue Church in 1922 and found it
meeting in an "entirely inadequate" building-"rotting down over our heads," Hudson reported-located
on a fifty-foot lot in the middle of a
block of sumptuous residences. Would he have
petitioned his elders for more "convenience"?
Perhaps. If his elders had instructed him to sell the
idea to the congregation and administer the project,
would he have told them that building
a
meetinghouse was their job, while his was to preach
the gospel? Probably. What sort of new building
would Allen have countenanced in the relatively affluent environs
of midtown Memphis? As a
statement of values, his strictures on meetinghouses
are clear and concise; as guidelines for an architect,
they are less than specific. Allen plainly poses a
dichotomy between luxury and simplicity; does that

imply a similarly impassable gulf between ornament
and utility? Of one -thing we may be sure: Allen's
meetinghouse in Memphis would not have cost
$125,000.
For James Allen the money spent on the Union
Avenue building was clearly a primary concern in
this discussion. John Allen Hudson found the cost of
the structure fully as fascinating as all the other
statistics in his report; but "the material side," he
concluded, "is unimportant. This was but a medium
of expression of the spiritual." Hudson does not mention the "beauty" of the building, nor does he offer
any aesthetic considerations. "Commodious" and
"adequate" appear to be his only criteria for the
building. Members of the Harbert Avenue Church
may have had other ideas, expressed in the opulence
and ostentation of a massive structure; but Hudson
makes no argument that would pit a "beautiful thing"
against Allen's concern for the poor (cf. Matt. 26:613).
In a time when there was no "minimum wage" and
when one could buy a new Ford from a dealer's
showroom for little more than $300, the idea of
spending $125,000 for a church building could truly
outrage a James Allen. "Brother Hudson does not
point out," he wrote, "that the ghost of a frightful
sixty-five-thousand-dollar debt is hanging like a pall
over these Memphis brethren." (Like Paul with the
Corinthians, Allen apparently had his own sources of
information in Memphis.) Hudson had reported the
finances of the church to be "in good condition"; contributions had increased from $5,000 to about
$20,000 a year. Allen could not agree that the church's
financial condition was "good," not "when it is
confronted with a debt like that." A congregation
large enough to handle such a debt, Allen reasoned,
"is too large for one congregation and, like the bees,
should swarm." Indeed, Allen believed that "God has
put his stamp of disapproval upon the centralization
of wealth and power, upon monopolies of every
kind, upon big businesses and big churches." From
his reading of Acts 2:44 he assumed that a growing
congregation should periodically scatter some of its
members abroad to begin new work.
Finally, Allen commended "Brother Hudson's
diligence and industry in seeking new members, in
leading souls to Christ." Hudson's report of 400 "additions" in three years and four months "is a great
work," Allen admitted, "if by 'additions' Brother
Hudson means that that many were baptized." Allen
was sure that "none should be counted as 'additions'
except those who are baptized," and he was plainly
skeptical about Hudson's report. Did he suspect-or
know-that
some of these 400 "additions" had been
attracted from other congregations by the new
building on Union Avenue, or that they had been

recruited to help pay for it? In any case, Allen
thought, "if a man of his great industry and talent
had spent the time on soul saving that he spent on
building the one-hundred-and-twenty-five-thousanddollar house, he would have baptized that many in
less than a year."
J.D. Tant could not have agreed more and, for once,
he could not have said it better. The rough-hewn
Texas preacher and the genteel Nashville editor
would not have been comfortable for long in the
presence of one another-Tant's
penchant for plain
speaking and pungent expression did not find favor
among the Nashville brethren-but
they shared some
fundamental
values and attitudes
with what
sociologists today would call a "class location." J.D.

Individual members are discouraged from
any real participation in the work of the
church-except
to show up for the body
II
count at the classes" and the "services" and,
of course, to pay the freight.

Tant would have been sixty-four years old in 1925;
James A. Allen was 41. The world they had inhabited
was passing away, and they were among the last
bearers of a distinctive tradition and worldview.
The worldview had once ruled the Churches of
Christ, even as it had once, in the nineteenth century,
dominated the Disciples of Christ. Brought up to
poverty and hard labor, steeped in the King James
cadences of Jesus and Paul and the Hebrew prophets
and the history of Israel, Tant and Allen were
outraged by expensive church buildings and
"professional pastors" who would tell elders what to
do. Benjamin Franklin had been similarly offended
by the opulence of the Central Christian Church in
Cincinnati half a century earlier, and David Lipscomb had been appalled by the expenditure of
$30,000 for an Atlanta church building in 1892.
Divergent social, economic, and cultural assumptions had hastened and sharpened the schism between the Disciples and the Churches of Christ, if in
fact they were not at the very heart of it.
In the last decade of his life Tant concluded every
public utterance with some version of the plaintive
warning, "Brethren, we are drifting." Long after his
death in 1941, many preachers of the Churches of
Christ were quoting Tant against any and every new
idea they encountered-but
they were themselves an
integral part of what Tant was warning against.
7

Tant's interest was not in ideology but in practice.
"There is nothing wrong with my preaching
brethren," he wrote in 1935, "but the wrong is in the
system they follow." By that time, Tant wrote of
some Texas churches he knew, "the located-preacher
work had killed the efficiency of their mdership." As
early as 1907 he had urged the churches of Nashville
to send their members out into the countryside of
West Tennessee and Alabama, "because the old-time
preacher has gone and these places are not able to
employ the young and able preachers." "The big
preachers," he reported then with some distaste,
"must have money and are wanted at big places." By
1938 Tant was asking five "strong congregations" in
Texas to release a preacher for a three-week
evangelistic meeting in a community where only
"two godly women" were members of the church.
"All refused," he reported, for "all were afraid their
work would go on the rocks if their preacher were
absent three Sundays." "Many of our large churches
today," Tant concluded in 1935, "are as much
dependent on their located preacher for life as a sixmonths-old baby depends on its mother for natural
life." But while a motherless baby can be fed "out of a
spoon," Tant added ruefully, "most of the churches
refuse to take their medicine out of the heavenordained spoons, whom God ordained should feed
them."

I

n this struggle for the soul of the Churches of
Christ, John Allen Hudson and his silent allies
have long since prevailed. The church and its
ministries are almost entirely in the hands of professionals, pastors and clergy in everything but
name. Almost every congregation of any size employs more than one. The twentieth-century
American passion for education and expertise is at
work here, but there is no evidence that ministers are
chosen for their intellectual acumen. Indeed, several
of the larger congregations have sponsored "schools
of preaching" to insure that the ministry will continue to be anything but "learned," except in the
precepts of whatever is passing for orthodoxy at the
moment. Building projects, ever more grand and
grandiose, have made "meetinghouses" into relics of
the past. "Educational plants" have expanded to service "Christian academies" in cities where the public
schools have been racially desegregated. Corporate
programs have everywhere supplanted personal
ministries and personal initiative.
Often these
programs have a regional or national scope, and
require the services of even more highly paid

8

professionals. Individual members are discouraged
from any real participation in the work of the church
-except
to show up for the body count at the
"classes" and the "services" and, of course, to pay the
freight.
Ironies abound in American religious history, and
nowhere more than among the Churches of Christ.
Beginning as radical sectarians in opposition to the
dominant culture, they have now assimilated and
become what they once despised. Yes, instruments of
music are rarely used at the worship hour; and there
is no "missionary society" -at least, not by name.
But the cultural attitudes that these "innovations"
represented in the nineteenth century have silently
won the day. J.D. Tant, James A. Allen, and their
forebears resisted "innovations" with the first rule of
moral theology in the Churches of Christ: "It ain't
what it is, it's what it tends toward." But the Churches
of Christ have strained out the "what" and
swallowed the tendency. They have "become like the
nations" in all but the most trivial aspects of church
life. Many readers of Mission may rejoice in that; I
am not one of them.
In 1925 James A. Allen distilled his message for the
builders and admirers of the Union Avenue edifice into a single, prophetic paragraph. In a time when
economic instability and "hard times" threaten the
affluent life-style that many of us have come to
know and love, perhaps these words will no longer
merely "cry in the wilderness." In any case, at any
time, they are worth pondering.
was born in a stable. He selected tu be his
!es men who were
the church grcvv most
mernbers were comrnun
and
while sorne few of its members were men of
wealth,
to preserve their wealth
to

the

sional

In 1925 the Churches of Christ came to an important point on the "sect-to-denomination continuum."
Two paths diverged; the Churches of Christ here,
and at many points since, took the road more
traveled by-"and
that has made all the difference."
__
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Pilgritnage
Of A Congregation
The Anguish of Change

By R. LANNY HUNTER

I

t is Sunday morning in Flagstaff, Arizona. The
October day is crisp, and from the fireplaces of this
community of forty thousand comes the aroma of
cedar and pine. The sun's rays, warm edge blunted
by autumn, hint of the cold weather to come. The
San Francisco Peaks, which form the backdrop for
this mountain city, soar thirteen thousand feet into a
crystal-blue, cloudless sky. The granite peaks are
dusted with snow and reflect the sunlight with an
almost painful clarity. Below the timberline the ponderosa pine forest is patterned with red and gold
where the aspen groves have turned. The chimes of a
carillon from a nearby Roman Catholic church
reverberate in the still morning air.
I stand in front of the Flagstaff Church of Christ
and savor the day, then enter for worship as I have
virtually every Sunday morning for the past thirteen
years. As I have virtually every Sunday morning of
my entire life in Churches of Christ in Kansas, Texas,
North Carolina, and Minnesota. Its heritage and its
traditions and its people are bred in me through four
generations and run deep.
The church building is a small, single-story, brick
structure. As I enter the door, I pass a sign affixed to
the brick which reads:
Flagstaff Church of Christ
(An Open Community of Believers)
Affiliated With
Churches of Christ
The Christian Church (Disciples of Christ)
Independent Christian Churches

R. Lanny Hunter, a dermatologist who lives in Flagstaff, Arizona,
is co-author with his brother Victor L. Hunter of a recently
released novel Livi11gDogs and Dead Lio11s(Viking). He is also a
member of the Mission Board of Trustees.

The small auditorium is inauspicious. It has no
vaulted ceilings, no stained glass, no architectural
features of note. Four neatly hand-crafted banners
grace the whitewashed stucco walls, declaring four
thoughts through art and script: In Christ There Is
Neither Jew Nor Greek, Bond Nor Free, Male Nor
Female; All Of God's Promises Find Their Yes In
Christ; This Is The Day The Lord Has Made, Rejoice
And Be Glad In It; Center Your Life In Christ, He Is
The Potter And You Are The Clay.
The pews are arranged in a circle with the communion table in the center. A flower arrangement
rests on the table between the bread and the wine.
The podium sits on the floor at a break in the circle of
pews. I take my seat and face the other worshipers.
The congregation numbers no more than thirty, including children. While waiting for the worship to
begin, I turn to the bulletin. On the front page are
some announcements concerning the life of the
congregation. There are no church services announced for any Wednesday evenings, but I note that
this Wednesday evening we will be meeting in a
home to share a sandwich supper while we view and
discuss the video of the film "Zorbo the Greek." The
elders and deacons names are also given here (two
women's names are among them); and it is made
known that they are available in any case of need,
spiritual or material. I open the bulletin and on its
facing page I read the following:
Our faith is centered in Jesus Christ, in
whom we find the decisive self-revelation of
God. We desire to be conformed to his
likeness and to be guided by his Spirit.
We want to live out our faith in the Lord
Jesus with integrity and compassion.
9
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We reJoICe in the new covenant he has
sealed with his blood, a covenant written on
our hearts and joining us in fellowship with
God and his whole people. This covenant
emphasizes relations over regulations, love
over law, and our Lord over tradition.
Our worship seeks to exalt Christ in our
midst. We want it to be reverent, loving,
celebrative, creative, participative, and real.
We are heirs of the Restoration Movement,
the main goal of which is the union of all
Christians,
a union achievable not by
unanimity in doctrine but by a unifying trust
in Jesus. We affirm our heritage and its goal.
We are a pilgrim people, moving by
faith into an unknown but open future God
has prepared for us. We want to affirm the
pilgrimages of others who also love the Lord.
We are a sinful people, a broken people,
and a people who do not know it all. But,
motivated by the acceptance God has given
us through Christ, we seek maturity, wholeness, and truth. We seek to be Jesus' faithful and obedient witnesses and servants in
our time and place.
The minister goes to the podium and I turn to the
order of worship in the bulletin. He calls us to worship with a responsive reading and a pastoral prayer.
The song leader, remaining seated, initiates the song
service using one of three hymnals in our pews. This

tions "Done Too Soon," "Broken Windows And
Empty Hallways," "Like A Bird On A Wire," the
single verse "Jesus Was A Sailor" from "Suzanne,"
and finishes with the third verse from 'There Is A
Fountain Filled With Blood."
Following this the congregation listens to the readings
from the lectionary. The Old Testament passage is
read by an older male. The passage from the Epistles
is read by a young woman. The congregation sings
the Psalm which has been reprinted in the bulletin
from a Psalter. The Gospel lesson is done by children
in a choral reading which has been prepared and
rehearsed for the occasion. The sermon follows,
which is taken from the lectionary passages for the
day.
After the sermon the congregation welcomes each
other in Christ's name to the fellowship of the table.
The people stand and move among each other,
greeting one another with handshakes and embraces.
Children are included. There is a buzz of conversation as words are exchanged. Laughter is heard.
After several minutes the congregation arranges
themselves around the table. A man and his wife
prepare to offer us the communion. The woman
makes some remarks and offers a prayer for the
bread. The baked loaf is shared among us. The man
offers a prayer for the wine, and the tray moves
around the circle as the Sanctus from "On Zion's
Glorious Summit" is sung.
The congregation joins hands and closes the service by singing the Jewish peace, the "Shalom," from

The Church of Christ needs a free, bold, and prophetic pulpit, coupled with
an openness to new theological categories and a fresh, vital, inspiring liturgy.
morning we use a collection compiled by the
congregation which is composed of rounds, memory
choruses, traditional folk hymns, spirituals, and contemporary gospel music. The singing is A Cappella,
and is robust and vigorous. As we prepare for our
common prayer, time is taken to solicit requests from
the members. As requests or thankgivings are mentioned, the woman who is to lead the prayer carefully
notes them with a pen on her order of worship so she
does not overlook any requests.
A brief inspirational devotional follows. It consists
of a medley of songs (sung by a member accompanying himself on a guitar) illustrated with projected 35mm slides (taken by two other members). The
slides are a collection of scenes from nature, the life
of the congregation, Flagstaff and northern Arizona,
famous personages,
graffiti,
religious
icons,
cemeteries, art work, and sculpture. The medley
begins with the first verse of "There Is A Fountain
Filled With Blood," is followed by the popular selec10

the Passover.

W

hat informs the vision of the Flagstaff Church
of Christ? What form and polity does it
follow? The statement that is printed in our bulletin
(quoted above) is a broad overview of our purpose
and conviction. In our congregational life this is
reflected in the following ways:
1. Elders serve at the assent and calling of the
congregation, their service is reaffirmed annually,
and they do not serve in perpetuity. The elders
attempt to serve as spiritual leaders and guide the
congregation through moral suasion. They renounce
power (even a benevolent power) and do not rule by
autocratic dictates nor manage the congregation like
a board of directors. The congregation conduct all of
their business and make all of their decisions in open
meetings in which all members participate and vote
on the questions at hand.

~----------------

2. We believe in the priesthood of all believers. All
members participate
fully in the life of the
congregation to the extent of their own desire and
their ability. Women are co-workers and share in the
work and worship, including preaching, teaching
adult classes, public prayers, presiding at the Lord's
table, planning services, assisting in decisions, and
representing the congregation officially in public
affairs. Efforts are continually made to find ways in
which the children can participate in corporate worship.
3. We believe in the worldwide ecumenical church
and we consider ourselves a part of it. Anyone who
confesses Jesus as Lord and relies on Him in faith is
welcome to work and worship with us. The
deliberate decision to evidence this has taken several
forms. For one thing, although we preach and practice believer immersion, we accept any individual's
baptism who holds the form and manner of their
baptism in faith. For another, we have open communion. Third, we have common worship services
with other denominations.
Finally, we invite
Protestant ministers and Catholic priests to fill our
pulpit and preach (not "exchange views") for us.

H

ow did the Flagstaff Church of Christ arrive at
this juncture in both its corporate worship and
its congregational life? I can say, first, with great difficulty and no small amount of anguish. But beyond
that, there are two answers to the question. One is

All members participate fully in the life of
the congregation to the extent of their own
desire and their ability.

theological and the other is practical, and the two are
inextricably connected.
Theologically, the Flagstaff Church of Christ looks
to the Bible for both its vision and its execution. We
believe the Old and New Testament documents are
inspired and represent the written record of God's activities in history. Our intent is to thoroughly explore
the Bible with the best scholarship available to us,
formulate our theological framework and its practical applications, and go forward to implementation. We believe the center of tlw biblical revelation
is the person of Christ. The Christ event, and nothing
else, is the center of our faith. With Jesus' words and
actions as our guide, we seek to be his faithful and
obedient witnesses in our time and place. We have
much to learn and far to go, and we are open to the
journey of faith; but we say with complete assurance,

MJSSIONJOURNAL

"We have no creed but Christ, no book but the
Bible."
Practically, the Flagstaff Church of Christ reached
its current stance on matters of worship, church
organization, and policy by a deliberate decision to
implement its theology. This meant we had to
change. It began thirteen years ago, simply enough,
with the modest affirmation that our congregation
would be open to diverse "Church of Christ"
ideologies. Consequently,
people from various
Church of Christ backgrounds and with diverse convictions and experiences
came together.
The
congregation grew to number about one hundred,
and the fellowship included members from mainstream, conservative, non-cooperationist, charismatic,
pietist, and liberal branches of our brotherhood. (I
use these words in a generally descriptive, not
pejorative, sense.) We affirmed that our faith was
centered in Christ and that all other issues were
secondary and should not be a cause for division. As
long as we worshiped together, rejoiced in our diversity, and changed nothing, we were reasonably at
peace. But once suggestions were made which
brought our differences into focus, there was conflict. When the liberals discussed the role of women
or ecumenism, there was sharp disagreement. The
charismatics not only wanted to be allowed to participate in worship in a particular way, but wanted
others to do so and were zealous proselytizers. The
pietists were disappointed by the lack of an indefinable
quality of "spirituality"
within the
congregation.
The conservatives
and noncooperationists were vigilant that there was no encroachment on their issues. The mainstream members jealously guarded the traditions that defined the
post-1960 Churches of Christ. We found that we
were immobilized by our diversity. Motion, in any
direction, caused a wheel to squeak somewhere.
We decided to have two Sunday morning worship
hours. The early hour allowed spontaneity and
women participation. The. second hour was structured along traditional lines. Conservative and mainstream members were displeased with the early morning hour because it allowed things they conscientiously disapproved of, even though they weren't
participating. There were many hours of meetings
and discussions by the men of the congregation. It
was painful, agonizing, and sometimes acrimonious.
Against significant opposition, the decision was
made to continue both Sunday morning services.
Then began the process of loss of members by
attrition.
Many liberals left to attend other
denominations because change was so incremental
they despaired of ever seeing any progress. Noncooperationists
formed their own congregation
which espoused their issues. Charismatics went to
11
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denominations where the exercise of gifts was central
to the worship. Pietists found a church where the
"feeling" was good. One Sunday evening at a men's
business meeting, in a surprise but premeditated
move, the mainstream and conservative members
walked out en masse to attend the traditional Church
of Christ in our community. There was no acrimony,
simply heartbreak.

T

hose who remained began the slow, painful
process of evaluating who we were, what we
stood for, and how we would continue the life of the
congregation. Over several months the following
decisions were made:

Anyone who confesses Jesus as Lord and
relies on Him in faith is welcome to work
and worship with us.
1. We would retain the name of Church of Christ.
There were those who wanted to metamorphose into
an evangelical nondenominational
church, but we
decided to affirm our heritage.
2. We would associate ourselves formally with the
Disciples of Christ (Christian Church) and Independent Christian Churches, joining ourselves to these
other segments of the restoration heritage. In taking
this action we felt it important to reach out to the
sister Church of Christ in our community as well.
Meaningful contact with that congregation had
ceased several years before, when they had withdrawn fellowship from one of our members, composing a long document annotated with innumerable
scriptures about "false teaching" and "going onward
and abiding not in the doctrine of Christ." It was circulated
among
churches
throughout
the
brotherhood. We asked to talk with them, were granted a meeting, and told them we affirmed their
Christian journey and desired friendly and harmonious fellowship with them. They took it under
advisement and many weeks later we received a letter
which, first, dredged up the previous charges in the
"withdrawal"
letter, and, second, framed twelve
"questions of faith" to which we were to respond. We
elected not to take the doctrinal purity test and enter
into a running debate. Consequently, we received a
letter stating that they believed us to be heretical and
they disavowed any fellowship with us. They subsequently sent all of the correspondence to a large
number of congregations throughout
the United
States.
3. We would declare ourselves part of the worldwide ecumenical church.
12

4. We would fully accept all confessing Christians
who wanted to be a part of our community,
welcoming them where they were in their own journey of faith.
5. Women, as co-sharers in God's grace, would be
co-workers in our community in every phase of work
and worship.
6. We would follow new light where ever it led, as
soon as we knew it to be new light,

W

hat are some of the things we have learned
from this experience?
1. If a congregation or individual Christians get
out front, and especially if they cross the boundary
into no-man's-land, our own people will mistake
them for the enemy.
2. Unless we are content with progress that is absolutely glacial, a deliberate decision must be made
to effect change,
3. A strong pulpit and visionary leadership are
necessary to effect change. Wisdom, courage, patience,
and love are requisite qualities. The danger lies in
confusing wisdom with perpetual discussion, courage
with stoicism, patience with timidity, and love with
acquiescence. With the former comes progress, with
the latter paralysis.
4. The biblical model of death before resurrection
informs our understanding of change. Without death
there can be no resurrection and no life (no pain, no
growth). Hidden within the pain there is joy that will
be experienced in its own good time.
5. Challenging nothing and changing nothing
when endlessly confronted with the specter of
"causing a brother to stumble" is simply an excuse to
avoid confronting the hard questions. That scripture
is the device of an entrenched mind and an entrenched people to maintain the status quo at all costs,
and it is crippling and manipulative and must be exposed as such.
6. In communities where there is more than one
Church of Christ, church members do have the alternative of going to another congregation where
tradition, liturgy, and dogma has not and will not

Without death there can be no resurrection
and no life (no pain, no growth). Hidden
within the pain there is joy that will be experienced in its own good time.
change. Let them do so. Encourage it.
7. We made many mistakes and errors in judgment
along the way. But one mistake was not pressing for
more rapid change. We lost many kindred spirits

from inaction, watchful waiting, and prayerful consideration; and we arrived at the same juncture in
due time, having lost both kindred spirits and all the
dissenters.

W

hat have I learned-or
perhaps more aptly
what do I feel-after my thirty adult years as
a sojourner in the Church of Christ?
1. First, I have developed some rules to live by
among the religious. Avoid the pretentious, be skeptical of piety and suspicious of all religious
bureaucracies. Distrust purely academic theology,
for if not combined with mission it is sterile. Never
travel any distance with someone who doesn't have a
sense of humor. Always see the farce in every church
fight. Take the Christian calling seriously and link it
inseparably with our vocation: that is our Being.
Take the community of faith seriously, because
religion has to do with persons (compassion, bearing
burdens, binding up wounds). But never take ourselves too seriously. We are, after all, terribly finite
and extremely vulnerable. And never take the Church
of Christ too seriously. It is, after all, only a
denomination.
2. The Church of Christ generally asks the wrong
questions of the Bible; so the answers it obtains are
irrelevant.
Through
its cultural conditioning,
parochialism, and unwillingness to allow the free
flow of ideas without punitiveness, the Church of
Christ stands somewhere to the far right of God and
is strangled on its own view of church and salvation.
3. The Church of Christ searches for knowledge
where it should search for faith, argues for
propositional truth when it should stand hat in hand
before the Mystery, and makes claims for the
supremacy of its dogma while devoid of all sense of
awe. We are past the point of even being embarrassed by the paradox of our sense of superiority
and the paucity of our own experience. But hidden
deep within our collective unconscious is the terrible
knowledge that we have lied by claiming to know
more than we could ever possibly know.
4. The Church of Christ has never discovered the
simple truth that the words Baptist, Lutheran,
Church of Christ, Protestant, and Catholic are really
adjectives. We have never learned that Christian is a
noun. Our denominational labels are useful for social
and historical convenience, but have no theological
significance.
5. The Church of Christ owes its loyalty to a lesser
God, a small and pitiful God cast in its own image.
We must elevate our vision from the partisan to the
universal. Having done that, we have atoned for
some of the guilt of our own heritage. Furthermore,
we are released from the compulsory judgment our

heritage has pronounced on all Christians of a different stripe. We can be open to the whole world of
Christendom
(indeed a universality
beyond
Christendom), for there is "neither Jew nor Greek,
slave nor free, male nor female, for we are all one in
Christ Jesus." To really believe this is to refuse to accept divisions of race, social standing, economics,
sex, nationalism, status, station, denominational
party or degrees of religiosity.
6. We must challenge the Church of Christ to be
more fully Christian when it really thinks its borders
encompass the only Christians. A classic illustration
of this is the recent headline in one of our papers
("Sixteen Christians in Ireland"), following a review
of our missionary efforts in that nation where the
Gospel has been preached for centuries. This mentality is an affliction from which we must be healed,
and it must be branded for what it is-sinful pride or
fundamental ignorance of the gospel.
7. The Church of Christ needs a free, bold, and
prophetic pulpit, coupled with an openness to new
theological categories and a fresh, vital, inspiring
liturgy. No church can be a vigorous community of

Take the community of faith seriously,
because religion has to do with persons
(compassion, bearing burdens, binding up
wounds). But never take ourselves too
seriously. We are, after all, terribly finite
and extremely vulnerable.
faith if it hasn't heard a genuinely new religious
thought in seventy-five years. Eighty-five percent of
our pulpit ministers have not had a credible
theological education which embraces any genuine
diversity, and therefore they are unable to articulate
an authenitic Christian vision. In addition to their
educational deficiencies, most of them do not have
sufficient personal integrity or maturity to stand up
to their church leadership if they have a thought that
runs counter to their leadership's point of view. The
ten percent of our pulpit ministers who do combine a
legitimate
theological education
with personal
maturity and integrity labor under the constraint of
knowing that if they have the courage of their convictions they lay their jobs on the line, because their
church wants a domesticated pulpit-party
priests,
not prophets. The remaining five percent of our
pulpit ministers are on their way out or are already
gone. Dozens of men have abandoned pulpit and
church in the last few years: men who collectively
have completed decades of seminary and doctoral
(continued on page 21)
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OUR
COMMON
PAST*
BY MICHAEL WEED
Inasmuch as many have undertaken to compile a
narrative of things which have been accomplished
among us, just as they were delivered lo us by those
who from the beginning were eyewitnesses and ministers of the word, it seemed good to me also, having
followed all things closely for some time past, to
write an orderly account for you, most excellent
Theophilus, that you may know the truth concerning
the things of which you have been informed.
Luke 1:1-4

Recently a well-to-do family adopted a Vietnamese orphan, a little boy of about four. One night
they came upstairs to the little boy's room for one of
those "last looks" which all parents give their
children-and
I suppose new parents are even more
prone to give. As they stood there looking down at
the sleeping new member of the family, the mother
leaned down to pat the little head and smooth
wrinkles out of the pillow. The pillow wouldn't
smooth out, however, and picking it up to give it a
fluff, they discovered a little pile of greasy food
scraps-bits
of fat, the end of a carrot, and a lemon
rind.
And as they looked down at this paltry collec*Reprinted from the December 1975 issue of Mission Journal. At
the time this article was written Michael Weed was an instructor at
the Biblical Studies Center (now called the Institute for Christian
Studies) in Austin, Texas. He is currently Associate Professor of
Christian Ethics at the Institute.
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tion of garbage, they suddenly realized-really
understood for the first time-how much their new son
was still reponding to his former life. They realized
how much-in spite of his youth and thousands of
miles-he was still under the influence of painful
memories. And only then did they really grasp the
nature of that past. Standing there looking down at
the sleeping child, they hoped that in time other
memories would come to counter and offset-if not
replace-vivid recollections of a distant land, strange
sounds and unpleasant smells-memories
of a child's
experience of war.
I think this incident underscores for us something
of the inescapability and importance of our capacity
or ability-some
would say necessity-of
remembering. Along with hope and imagination, memory is
one of our most unique and fascinating aspects. It is
through memory that we are able to get beyond or to
break the chains of time. It is through memory that
we carry the past and its meaning into each new experience of the present.

Psychologist
Rollo May has
written that "memory is not just the imprint of past
time upon us; but it is also the keeper of what is
meaningful for our deepest hopes and fears." Not

surprisingly then, many would argue that it is
through memory that we know who we are and what
we are. Each of us carries certain mental pictures of
the past which are indelibly etched or burned on our
minds. We remember, for example, climbing an apple tree, the smell of freshly mown grass, the smiling
face and sunburned hands of a parent or grandparent
now long departed.
And each of us has what we call "good memories."
We have vivid mental pictures of family gatherings at
Thanksgiving or Christmas time, birthday parties,
first dates. These memories are always with us, continually telling us where we have been, what we
have been,. and who we are. Some would even
suggest that they tell us who we want to be.
Likewise, we all also have bad memoriesuncomfortable memories. We don't try to recall these
memories but they too are always there with the
permanence of footprints set in concrete. Each of us
recalls awkward moments, social blunders or periods
of intense embarrassment. And we also remember
experiences of shame, private guilt-even sin.
Just as with our good memories, these too are
always with us, telling us who we are, telling us who
we have been. And they too constantly impact on
our day-to-day affairs, influencing the way we treat
the newsboy when he comes to collect, the way we
discipline a fussy child, the way we react to a barking
dog at two in the morning.
So, then, we all know something
of the
inescapability and importance of memory in our
lives. Each of us has good and bad memories. And
each of us knows that memories are mixed blessings.
In fact, the experience of remembering confronts us
with a deep problem. And this is not only because of
our bad memories but also because of our good ones.
Countless poets and philosophers have pointed out
that it is precisely our good memories which so often
give rise to feelings of sadness deep within us. Who
among us has not had to put out of his head
memories of a happy past because of the wistfulness,
sadness, even pain accompanying them. And we've
all had the experience of looking forward to meeting
with an old friend-or
perhaps attending a class
reunion-only
to come away feeling lonely, disappointed and empty.
So not only do bad memories plague and haunt us.
Our good memories also fail us in a sense. They show
themselves unable or unwilling to meet the demands
we make on them. And they frustrate us because
deep inside we feel that there ought to be memories
that won't fail-memories
that won't leave us sad
and empty, memories that won't simply taunt and
frustrate us. Deep inside, each of us longs for
memories on which we can depend for knowing who
and what we are.

Christianity makes just such a claim. Christians
claim that there are such memories-memories
that
can meet every demand we make on them. Christians
know of a past which overwhelms, transforms and
undergirds the present. Neither Luke nor any of the
other writers of the Gospels writes simply out of an
historian's curiosity. They are reporting events experienced to be the axis of all history-events
seen to
be the key to the meaning of all human experience.

Even our good memories fail us in a sense.
They show themselves unable or unwilling
to meet the demands we make on them. And
they frustrate us because deep inside we feel
that there ought to be memories that won't

fail.

It is precisely because of their impact on and importance for the present that these events are recorded. In this regard two of Luke's words seem
especially significant. Luke tells us that he reports
events which have been accomplished among us.
And here it is important to remember that Luke is not
an eyewitness to these events. But he nonetheless
speaks of them as happening "among us" because of
their continuing reality and impact within the
Christian community-"among
us."
For Luke the magnitude of these events is so great
that nothing could be more appropriate than dividing
history into B.C.-"before
Christ"-and
A.O. And,
for Luke, "A.O." would mean more than simply
living "after Christ." Luke's "among us" records the
experience of those living after the incarnation but
also living in the community defined by its continuing reality and impact. "A.O.," therefore, means
"in the year of our Lord," the "today" of our Lord.
We come together to place ourselves with others
who share this memory and claim this past to be their
past. Our common confession of Christ's lordship is
our submission to let this memory stand above all
those countless other memories we cherish. And in
this regard, our Christian memory is a recollection of
judgment, a recollection of failure and sin. It levels
all those other memories which we would claim and
lean on for support-memories
of personal success,
achievement, or popularity. It exposes the pride and
pretentiousness which we invest in such memories.
It is also the memory of judgment on ourselves
collectively,
for example, as we read of the
agonizing, lonely Jesus abandoned by his sleeping
15
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disciples in Gethsemane. And we know this, too, to
be our past. As we have denied him individually, so
also we have denied him collectively.
But curiously, we are permitted, even invited, to
look squarely at those bad memories from which we
constantly flee-those memories we try to ignore or
repress. Now, "in the year of our Lord," we are permitted to know and experience the fact that these are
not the final assessment regarding who and what we
are. Who we are is not limited to our personal
histories. We know that the final word rests with
God, not ourselves and our memories-our
bad
memories or our good ones! We have the freedom of
knowing that the final word rests with God-and
that this word is spoken in Christ.
We remember and experience a deliverancerelease from our individual histories and permission
to share in a new past. We remember God's having
taken the initiative-his
continually taking the
initiative-on
our behalf. We have a past which was
ours even before we were born. As Paul writes, "God
chose us in Christ before the foundation of the
world." We remember a love which sought us before
we existed.
Consequently, one of the true miracles of our faith
is that we have a new past. In Christ, God gives us a
new memory. And this new past which we recall is
not simply a sanctuary, or a womb to which we flee
from the present and the future. Now, our awkward
and wayward steps which formerly appeared as if set
in concrete are seen to lie within another set of footprints. And these other footprints form our "new
past" giving meaning to the present and enabling us
to meet the future-the
unknown-as
a friend.
Because of this "yesterday" we confidently meet each
"tomorrow."
Now there is one further point about Luke's expression "among us" which we must note-an
extremely difficult but important point. This expression
not only captures the impact of the past on the
present. These words also remind us the Christian
memory is a shared memory-the
memory of an
"us,"

by an "us."

By this we mean that the Christian memory is not
simply a memory that may be shared. Rather it is a
memory which, because of its very nature, requires
that we stand with that group--with that "us." To
claim this memory means to let it bind me to the "us"
which it remembers. To claim this memory means
nothing short of standing with those others-and
at
that place-where
it becomes "our" memory. A
memory which is experienced "among us." To do
otherwise is as inappropriate as a birthday party
without family, friends or even the celebrant.
Luke tells us that he writes in order that his reader
may know the truth of the things of which he has
16

been informed. Without reading too much into the
text we may detect here the suggestion that there is
the possibility that one may be informed-may
know
data, facts-without
experiencing their truth. One
may be informed without making that information
his own reality.
Surely in the incident of the adopted Vietnamese
child, we can imagine that he had been informed of
his new status. We can hear the new parents taking
him into the house saying, "This is your new home,"
"This is your yard, swing set, toys, room" and so on.
And yet, when we see the bits of scraps under his
pillow, we know that he has not yet come to know
the truth of his new situation.
Many of us are not unlike this child. We live
within easy access to well-stocked pantries, full
refrigerators, even freezers. Yet we spend time
storing bits of trash under our pillows. Many of us
have access to the Bread of Life but still scavenge
garbage heaps. We seek security, look for meaning
and freedom among memories that cannot sustain,
much less give life.

And

although there are
many reasons this is so, it may be, in part at least,
because we have not placed ourselves where this
memory becomes our past-in
the community of
faith. For it must first become our past before it
becomes my past. For it is "among us" that the
truth of that which we have been informed must take
shape. It is "among us" that it becomes something
which we can touch, feel and experience as our own
truth-become
our own past.
We are left with three
closely
related
questions-questions
important for us both as a
church and individually. First, what memories are we
drawing on? What memories do we cherish and
respond to? Are we living "in the year of our Lord,"
or is "A.O." simply a convenient calendar device?
Second, what has happened among us? What is happening among us? Third, what is our legacy? Just as
the new parents of the Vietnamese child realized, we
too are building a legacy. Is our legacy one that gives
life? Or is it one that will frustrate-ultimately
fail?
Luke points us to memories that give life. It is these
memories we now commend as our common past.
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The Beatitudes
Are They For Us?
(Part II)
By BILL LOVE

I

f the beatitudes were Jesus' congratulations to
those who had run out of their own options, what
do they say to us?

"Blessed are the poor in spirit, for theirs is the
kingdom of heaven." Jesus was not referring to those
we sometimes call "the spiritual ones," if we mean by
that the spiritual super achievers, like the Pharisees.
Nor was He flattering his audience, buttering them
up to get votes for his new kingdom. The truth is, by
all appearances the "poor in spirt" would be hard to
pick out of a crowd. They made no great claims to be
spiritual. No one considered them the "best people in
town." Those to whom Jesus referred were no smarter than the lawyers in the Sanhedrin. They were no
better citizens than shopkeepers down in the market
who did not make the meeting. They were not better
achievers than the fat cats playing golf at the Country Club. Jesus was not congratulating them on their
merits. That's just the point. Augustine confessed
that God had many beautiful gifts to give; but his
hands were full, and he could not receive them. Jesus
was not prejudiced against the successful, wealthy,
and religious. Just realistic about what their hands
could hold. When we have many beautiful toys and
bright dreams to distract us from our own emptiness,
we are not open to Him and his kingdom. "You are to
be congratulated," He said to those giving full attention; "your hands are not full, you are poor
enough in spirit to accept the gift!"
Closely related is the second: Blessed are those
who mourn, they shall be comforted." "Comfort,
my people," God told Isaiah; "speak tenderly .. .
that her warfare is ended, ... that she has received .. .
Bill Love is Preaching Minister for the Bering Drive Church of
Christ, Houston, Texas. He holds degrees from Abilene Christian
University (B.A. and M.A. in Speech and Bible) and Louisiana
State University (Ph.D. in Speech).

double for all her sins." Not that they hadn't brought
it all on themselves. They had rejected God and done
hard time in captivity. They had learned to mourn
their own pride, the losses to themselves and their
children. Some of us see nothing in ourselves to weep
about. Others see the tragedy, but are conditioned
not to weep. "Real men don't cry!" "Dissolve into
tears and you will be tagged as just another
emotional woman!" Only those who can face the
truth about themselves and are able to weep can hear
Jesus. When women saw Jesus carrying his cross and
broke into tears, He said, "Do not weep for me.
Weep for yourselves and for your children."
We notice how deeply these beatitudes cut across
our American self-reliance and positive thinking.
God has many ways to teach us our self-worth. He is
anxious to give us self-respect and confidence. But
another truth comes first. The "be happy attitudes"
were advocated long before Jesus came to die on
Golgotha. In his Nichomachean Ethics, Aristotle said
the ultimate end of life is that which men seek for itself alone. Not as a means to any other end.
Now such a thing happiness, above all else, is
held to be; for this we choose always for itself
and never for the sake of something else, but
honour, pleasure, reason and every virtue we
choose indeed for themselves ... but we choose
them also for the sake of happiness, judging that
by means of them we shall be happy. Happiness
on the other hand, no one chooses for the sake
of these, or, in general, for anything other than
itself. (W.D. Ross, Tr. [Oxford: The Clarendon
Press], Book I, Section 7)
Jesus did not seek happiness above all else. He
sought the Father's will and the good of others. He
calls us to follow Him. Should we ignore the life and
17
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death of Jesus Christ and live as if nothing has happened since Aristotle? The salvation promised
through Isaiah had arrived. He was speaking to
people. "Blessed are you who are honest about your
needs. You will know God's comfort."
Promises follow the congratulations. The "poor in
spirit" will see glimpses of the God's kingdom now
and will fully enjoy it later. Those who mourn their
sin in true repentance will be forgiven and healed;
"they shall be comforted."

F

or my part none of the beatitudes is more difficult
than the third one. "Blessed are the meek, for
they shall inherit the earth," Is Jesus congratulating
those who have no self-image? Is meekness the same
as weakness? The question is further confused by all
those old jokes. "The meek shall inherit the earth, the
strong will get the mineral rights." "The meek shall
inherit the earth, the powerful own the title in the
meantime," etc. For me it is helpful to know that the
word meek has strength built into it. Jesus, Himself,
had a strong sense of his own self-worth (John 10:17,
18; 13:3; 18:22, 23). Meekness is what Jesus
displayed in giving Himself on the cross. Not because
He was too weak to avoid crucifixion, too down on
Himself to care, but because He loved us and was
submissive to the Father's will. We might interpret
the beatitude: "Blessed are those who forego their
own rights in obedience to God and for others, for
they have a rich inheritance waiting for them." Most
of all, we should avoid watering down this beatitude.
No matter what our world says, Jesus says "blessed
are the meek." The saying is as scandalous as the
cross itself. Let's not sugarcoat it.
"Blessed are those who hunger and thirst after
righteousness, they shall be satisfied," Luke's version
simply says, "Blessed are you that hunger now, for
you shall be satisfied." And if that is not clear, Jesus

(Elders, continued from p, 22)
week to pastoral visits, usually in two teams, in the
homes of the members. The aim is to offer encouragement, to aid in establishing or improving
home devotional activities, and to provide a general
expression of love and support. These visits have
probably done more than anything else to help the
elders in their shepherding responsibility. They have
found that they never really get to know people
without going into their homes. The people have, in
turn, responded warmly and with appreciation.
All of this doesn't mean that our elders are perfect,
or that they always make popular decisions. But they
are trying to be servant leaders, to shepherd the flock
18

shows us the other side of the coin. "Woe to you that
are full now, for you shall hunger" (Luke 6:21, 25).
It's not relevant to ask whether Matthew's version is
spiritual and Luke's physical. Jesus did not make that

When we have many beautiful toys and
bright dreams to distract us from our own
emptiness, we are not open to Jesus and his
kingdom.

distinction. Since our bodies are God-given, since our
spirits and bodies are one, physical needs are always
spiritual needs as well. And, conversely, spiritual
hunger affects the body.
Many of those in Jesus' audience knew both kinds
of hunger. These hungry were not more spiritual than
those who rode to church in a Mercedes, wore $1000
dollar suits, whose main concern was what do with
their "discretionary funds." Those fighting the bills
each week, begging creditors for more time, were not
more spiritual. But they were less comfortable. A low
comfort level may make us open to God's word.
Remember college, how hard it was to stay awake in
those classes right after lunch? But when test day
came we realized how important it had been for us to
pay attention. "Woe to you that are full now, for you
shall hunger." "Blessed are you that hunger ... "
We consider
poverty
of spirit,
mourning,
meekness, and hunger to be abnormal-a
state to be
avoided at all costs. Considering who God is and
what man is, Jesus is simply telling the truth. Those
who have this spirit are often open and ready for the
kingdom. "Your are to be congratulated," Jesus said;
"you will receive the gift!"
--·--···-~------·--
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with trust and openness, in order that the whole
congregation may work together in mutual respect
and affection. So far, the congregation has flourished
in an atmosphere of clearly evident love, We are a
very close family, in every respect.
I am sure there are other churches where elders
lead in a non-authoritarian
way and where the
congregation's will is respected. Why shouldn't we be
hearing more about such churches, instead of just
those where lawsuits and other conflicts are common? Surely we can all learn and be encouraged by
accounts of elders who shepherd reather than merely
rule.

___ MISSJON JOURN_AL

Doctrinal Reflections

Getting In Touch
With The Spirit

By LYNNE. MITCHELL,JR.

T

o inaugurate a new series of Doctrinal Reflections, I would like to comment at length on a letter received in response to an article in the previous
series. The letter is as follows:

Re: "Getting In Touch With the Spirit" (Mission,
March, 1986).
I wouldn't disagree with any of Brother Mitchell's
points, but I'd like to see him carry the article further.
He says the N. T. encourages us to pray for the Holy
Spirit to control us, for instance. What does "control" mean? How do we work/grow toward that control?
The coming of the Holy Spirit seems to be, in N. T.
times, an obvious thing. Paul often treats it as a
"given," a basis for argument, something almost objective. A good example is Gal. 3:2 where he's
arguing against keeping Jewish laws and uses the
possession of the Holy Spirit as a "proof" for
salvation by grace.
I don't see this today, not in me, not in the Church
of Christ, not in this article. This gradual growth in
wisdom, love, grace, etc. doesn't seem to be what
Paul's talking about. This growth doubtless is a work
of the Spirit, but not the whole picture.
How do we obey such admonitions as "let the
peace of Christ rule in your heart" and "walk by the
Spirit"?
Would Bro. Mitchell say that refers to growth in
prayer? If so then are we supposed to cast fleeces like
Gideon and accept the results- "if there's dew on the
roses tomorrow, I'll quit my job and become an
itinerant preacher"? What other techniques would he
Lynn Mitchell holds degrees from Abilene
(B.A. in Bible, M.A. in Doctrine) and Rice
Religious Studies). He is currently Religious
at the Bruce Religion Center of the University

Christian University
University (Ph.D. in
Scholar-in-Residence
of Houston.

suggest?
I'm frustrated by the lack of instructions and
techniques for getting to where I'm controlled by the
Spirit. I've yet to see any, in any publication, that
seem to fit the first-century situation as it's reflected
in the New Testament.

If my understanding of these matters is correct, the
only way in which I can "carry my article further" is
to recommend that you reconsider more setiously the
suggestions in the article to which you are responding. There I suggested that in order to get in touch
with the Spirit and to keep in tune with Him, you
must (1) continuously and earnestly steep yourself in
the Word of God through study of and meditation on
the Scriptures; (2) pray without ceasing when you
"feel" like it and when you don't; (3) practice just
simple, ordinary, prosaic obedience-when
you feel
like it and when you don't; and (4) stay in serious and
faithful fellowship with his people, the church. If
these methods fail to put you in continuous and effectual touch with the Spirit, then another article by me
would not be especially helpful.
Your letter is suggestive of a problem that confronts a great many people in Churches of Christ
who are in reaction against a legalistic-rationalistic
model of faith, which emphasizes hearing, thinking
and doing. These folks yearn for a coherent model of
faith which emphasizes seeing, feeling, and experiencing.
I empathize
greatly
with this yearning.
"Charismatic" and related pietistic movements have
a good deal to contribute to the religious experience
of Church of Christians--in music and song, in spontaneity and openness, in neglected biblical themes of
spirituality, healing, and holiness. These can have a
very exciting, creative, and liberating effect on
people moving out of legalististic or rationalistic sec19

tarianism. On the other hand, these "charismatic"
and pietistic movements also contain sectarian
dangers of their own. They can be more enthusiastic
than biblical, more exclusivistic and sectarian than
any rationalism, and as theologically distorted and
spiritually disappointing as any legalism.
Your letter, in my view, exhibits both the
legitimate yearning and the potential confusion that
these movements have created among us (though
some of us may have confused
ourselves
independently).
You speak in your inquiry about a frustration
caused by a lack of suggested "techniques" for allowing
the Spirit to control our lives. As a result of this lack,
you confess that you don't see in your own life or in
the Church of Christ generally the kind of activity of
the Spirit that you see in the New Testament.
My response is simple and frank. I fail to see where
suggested "techniques" found in the Bible fall so short
of adequacy that you would seek further suggestions
in my writings. Paul's "techniques," for instance, are
simply and matter-of-factly stated. How does he
suggest we be controlled by the Spirit? First we must
"have the Spirit" (Rom. 8:9), which is received by
"hearing with faith" (Gal. 3:2). If we are believers
who have "heard with faith," then we have received
the Spirit. Do we believe that, or do we want more
"proof"? Paul is not inclined to give more proof. He
simply affirms that the possession of the Spirit by the
believer is a reality as certain as God's promise. The
problem is not that we must discover techniques by
which to coax God to give us what He has promised.
The Spirit has been given to those who believe. That
is settled; it is done.
The problem now is our allowing Him to take full
possession of us in our daily walk-to
"prove" his
presence in us by the way we act. Again, Paul's
suggestions are clear and straightforward. "If we live
by the Spirit (through hearing with faith), let us also
walk by the Spirit (Gal. 5:25). How do we walk by
the Spirit? "Do not gratify the desires of the flesh
(which are plain). Let us have no self-conceit, no
provoking of one another, no envy of one another"
(Gal. 5:16,19,26). Instead, we must "set our minds on
the things of the Spirit" (Rom. 8:5); be "led by the
Spirit" (Rom. 8:14; Gal. 5:18); allow the Spirit to
grow his fruit in our lives (Gal. 5:22), having
crucified the flesh with its passions and desires (v. 2).
I am afraid that some Pentecostal and Charismatic
theologies have obscured for many of us the simplicity of Paul's suggestions for Spirit control of our
lives. Despite its simplicity (or perhaps because simplicity is not sensational enough), the hyper-spiritual
"charismatics" of Corinth, who spoke in tongues and
exhibited all kinds of glittering spiritual gifts, almost
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missed the point entirely. Paul, who certainly did not
forbid to speak in tongues, was yet quite critical of
the "Pentecostal" theology at Corinth which mistook
passing and imperfect signs for the thing itself. At
Corinth, there were tongue-speaking enthusiasts who
refused to allow the Spirit to control their lives. They
were noisy gongs and clanging cymbals-jealous,
boastful, arrogant, rude, insisting on their own way.
There were probably some tongue-speaking
enthusiasts who were not this way, but Paul does not
mention them. There were undoubtedly non-tongue
speakers who were without love too. On the other
hand, there were certainly Spirit-filled Christians
who did not speak in tongues (I Cor. 12:30), who
earnestly desired the higher gifts (v. 31), and who
lived Spirit-controlled lives of quiet service and fruitbearing.
The lust for the spectacular, for the feeling of certainty, for "proofs" or "signs" of the Spirit's presence
can tempt a Christian just as any other work of the
flesh might. It is a monumental conceit that only
those who can testify to ecstatic feelings and ecstatic
utterances are "Spirit-filled Christians" or the only
Christians who really "love the Lord." This is the
moral and spiritual equivalent of legalists declaring
tongue-speakers
and enthusiasts to be damned.
Either attitude, I believe, is a work of the flesh and
not a sign of the control of the Spirit.

If it sounds as if I feel strongly about this, I do. I
want very much for Churches of Christ to benefit
from the renaissance in worship and spirituality
which God is providing us through the charismatic
renewal. But I do not want Churches of Christ to
trade one exclusivistic-sectarian spirit for another.
If "non-charismatic" Church of Christ people who
are trusting God do not have the Spirit, then I must
conclude
that "charismatic"
or "Pentecostal"
Christians do not have Spirit either-because
the
promise of God has failed. I do not believe that has
happened. Any theology which implies that (and not
all "charismatic" theologies do) cannot be biblical.
Super-spiritual Christians have wounded too many
individuals and fellowships by their delusory expectations of continuous and spectacular spiritual highs,
by their superstitious lust for signs and "proofs," and
by their spurious superiority to ordinary, "noncharismatic"
Christians.
There are no noncharismatic Christians in the biblical sense of
charisma.
The burden of Paul's concern in the Corinthian
correspondence
was to bring super-spiritual
Christians back to their senses. He did this by sarcastically congratulating
them for being more
spiritual than Paul himself (2 Cor. 4:8) and by
affirming that a simple Christian with an unassuming

"charisma" like that of g1vmg, service, or love
(agape) might be spiritual while a tongue-speaker
might not be. I agree; and I hope that in all of our
bouncing around among emphases we would maintain this perspective.
How do we obey such admonitions as "let the
peace of Christ rule in your hearts" and "walk by the
Spirit"? Simple. We already have the peace of Christ
(Rom. 5:1; Eph. 2:14). It is a "given" received from
Christ in our salvation. Act like it! We already have
the Spirit. It is a "given" received when we believedobeyed Him. Act like it! You have the power from
Him to do it. Do it!
How does the Spirit control us? In English "control" means "to maintain restraining or directing influence over." Such control by the Spirit always
produces freedom, not compulsion or some sort of
emotional addiction. It produces freedom to be what
God wants us to be and to do what God wants us to
do. Any spiritual gift is given to that end and is not
an end in itself. You comment that growth in
wisdom, love, grace, etc. "doesn't seem to be what
Paul is talking about." That, in fact, is exactly what
Paul is talking about, in my judgment. Do you really
have a higher end to hope for? No other gifts of the
Spirit, however spectacular, are higher than these (I
Cor. 12:31). Tongues will cease; knowledge will
pass; all that will remain is the Spirit's fruit in our

lives. What is wrong with that? Sounds good to me.
If one finds unattractive the simple "techniques"
Paul suggests (i.e., openness, commitment,
and
obedience which the Spirit Himself evokes) and
prefers something
more theatrical
("praying
through," seeking for signs, or engineering emotional
ecstacies-as opposed to receiving gifts freely given
as He wills), one has, in my judgment, exchanged the
riches of the grace of Christ for baubles and bangles.
It is another form of justification than the one for
which Christ suffered and about which Paul
preached. It is another gospel.
"Tell me this one thing: did you receive God's
Spirit by doing what the law requires or by hearing
the gospel and believing it?" "The Spirit has given us
life; he must also control our lives." "Let the Spirit
direct your lives" (Gal. 3:2; 5:25; and 5:16 Today's
English Version).
Just let Him. Not easy; but simple. Let us gratefully
receive and enjoy whatever spiritual gifts God wishes
to give us; and let us be careful always to view them
and use them in the light of Gospel .______ MISSION
Editor's note: In the future "Doctrinal Reflections"
will be a question-and-answer column. Please submit
questions to Dr. Lynn E. Mitchell, Jr., Bering Drive
Church of Christ, 1910 Bering Drive, Houston, TX
77027.

(Pilgrimage, continued from page 13)

studies and who have labored long in the vineyard
and have painfully accumulated years of pastoral experience; men who no longer have any ties to the
Church of Christ, with the heritage which bred them
and nurtured them and then drove them out, except
nostalgic memories.
The nation's
seminaries,
universities,
religion departments,
chaplaincies,
denominational pulpits, and professions are full of
ministerial refugees from the Church of Christ. This,
ironically enough for a denomination whose raison
d'etre has been the unity of all Christians, is our
single contribution to the world-wide ecumenical
church.
8. The basic function of the Church should be to
produce a Pilgrim People. People who can see
through the myths, superficiality, and cultural enslavement of its institutional church. People who will
move forward into the open future which God holds
for them. Unfortunately, the Church's instinctive
reaction to change is to look backward. Living her
life in the ossified past, discussing issues of antiquarian interest in a language which is 400 years

old. The Church of Christ has not produced pilgrims,
but squatters.
9. There must be some congregations of the
Church of Christ who will follow their convictions
and pay the price of pain, heartache, recrimination,
and alienation from their sister congregations, in
order that there be some glimmer of hope for our
heritage. A stand must be taken in hopes of stopping
the exodus of credible ministers, thoughtful members, and even whole congregations from the ranks
of our brotherhood. The Church of Christ must not
lose all of its best and brightest to other heritages
simply because it will not evaluate its theology and
allow that theology to inform (and change) its church
life. Otherwise, the status quo will be maintained and
the transition into an affluent, slick, facile, uptempo, insular denomination will be mistaken for
growth and progress. The Church of Christ will continue to embrace the religious fundamentalism,
theological mediocrity, and archaic traditions which
cut across the very heart of the Gospel and stifle
wholeness and life. ________________________
MISSION
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CHURCH LEADERSHIP TODAY
Our concepts of authoritarian leadership have been
exposed to the world, but there are ....

Elders Who Are Servant Shepherds
By TOM LANGFORD

In recent years there has been a great deal of
criticism of the eldership as generally conceived in
Churches of Christ. There was the series of
provocative editorials by Ruel Lemmons before Firm
Foundation was bought out by those who believed
that the autocratic office (which Ruel criticized)
should be maintained. Then the Collinsville and Little Rock court cases arose to expose our concepts of
elder authority to the world. It became evident to
many that the eldership in Churches of Christ is conceived as authoritarian and not to be questioned.
Yet all the while, across the land, there are different models, elders who see themselves as servant
shepherds, leading not by authority but by example.
These men and their churches are not so well known,
perhaps, but I believe they are more numerous than
recent publicity might lead one to think. Let me tell
you of one congregation where the less autocratic
style has seemed to work.
My own congregation is one of those known as
"Non-Sunday School." We insist on family responsibility in the teaching of children and feel that the
Sunday School often contributes to the neglect of this
family obligation. Being somewhat out of the mainstream, we find ourselves differing frequently from
our brethren on some of the issues that seem to
plague the brotherhood.
Perhaps our relative
isolation has allowed for greater freedom to differ
and to disregard party traditions.
Our congregation has six elders and ten deacons,
serving about 250 members. All of these officers subscribe to the belief that theirs is not an office of power
and authority, but a place of service and example. In
order to demonstrate this sense of responsibility to
the flock, about six years ago the officers agreed
unanimously to place a three-year limit on their service, after which the entire congregation would be
asked to evaluate each man's service and indicate by
Tom Langford is Associate Dean of the Graduate School at Texas
Tech University and is currently an elder at the Quaker Avenue
Church of Christ in Lubbock.
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a simple ballot whether they wish him to continue.
Each leader agreed in advance that any significant
number of negative votes would lead him to consider
stepping aside, even if he had the support of the
majority.
We have been through two three-year evaluations.
They have gone smoothly and the congregation
reflects its appreciation of the officers' deference to
their judgment. They have been told that their
leaders feel that they can not function effectively
without the confidence of those they would lead. As
a result of the evaluations, two of our deacons
decided not to continue, even though they had
received a majority of positive votes. The rest
received a strong vote of confidence.
On the same ballot, the members were asked each
time to nominate men they felt should be added to
the leadership. Those who received a significant
number of nominations were screened and, if they
consented, placed before the body on another ballot
for their decision (why do we in Churches of Christ
resist the word "vote"?).
The elders inaugurated two other programs to
reflect their respect for the judgment and good will of
the congregation.
Once each quarter, business
meetings are held after Sunday evening suppers, in
which the congregation as a whole is asked for
suggestions and criticism. No major decision that affects the congregation is made without their input,
usually in this informal and family setting.
Discussions of preachers for meetings, new mission
efforts, building programs-all
are discussed freely.
Treasurer's reports, including details of expenditures,
are presented and discussed. The meetings are well
attended and all-men,
women and sometimes
children-participate
freely.
The other program has perhaps been even more
significant in establishing a bond between the
congregation and its elders. For a number of years,
now, the elders have tried to devote one evening each
(continued on page 18)

THE FACE OF MINISTRY

'Reading Religiously' -A Long and
Honorable Association with Ministry*
By JOHN BISHOP

T

here has been a long and honorable association
between the Christian ministry and the world of
books. The Apostle Paul was far from being a
bookish recluse; but when he was urging Timothy to
come to him before winter and bring the cloak he had
left at Troas, he asked him to bring with him also
"the books and especially the parchments." The
request is evidence that he appreciated the place of
the ministry of books in his own active and fruitful
ministry.
Ministers should read widely, wisely, and persistently if they hope to maintain their efficiency. The
preacher is always giving, and persons who give,
give out without replenishment. If ministers do not
give themselves diligently to reading, their minds will
grow dull and their ideas will become flat and commonplace. The preacher who is "not much of a
reader" is in danger of soon being not much of a
preacher.
Dr. W.M. Macgregor, in his Warrack Lectures The
Making of a Preacher, devoted one lecture to "The
Enriching of a Preacher through Reading." He pointed out three values of reading for the preacher. First,
eager study of the right books will enrich and vitalize
your vocabulary. Second, reading will enlarge your
whole outlook on the world and contribute to your
understanding of human nature. And third, it will
provide inspiration and set your mind and spirit in
motion. Emerson claimed for his books that, like the
breeze, "they set the sails of my windmill spinning" -a service anyone might welcome!
Although all ministers read, they are not all
readers in the full sense of the word. We ought to ask
ourselves what we should read; we ought to make a
definite plan as to when we should read; and there
should be a technique as to how we should read.
John Bishop is a retired Methodist minister who lives in Princeton,
New Jersey. He has taught homiletics at several seminaries, including Princeton and Asbury, and is the author of nine books, including A Word In Season. *Reprinted from the Journal of the
Minister's Personal Library, Word, Inc. Used by permission.

Every minister will want to adopt a systematic
course of scholarly study. You must know your
primary text-book, the Scriptures. It is wise always
to be engaged in the careful study of one book of the
Bible, if possible in the original language, with the
aid of reliable commentaries. Such study will not
only enrich your mind and feed your soul; it will furnish you with texts and topics for your future sermons.
The minister may strive to be a man of one book in

The preacher who is "not much of a reader"
is in danger of soon being not much of a
preacher.
the sense of mastering the Bible, yet no argument is
needed to prove that other reading is an absolute
necessity. Hazlitt quotes the proverb, "I fear the man
of one book," and adds, "So do I: he is usually a
bore." This can be so even when that book is the
Bible. "I never could believe," said George MacDonald, "that a man who did not first find God in
other places as well as in the Bible ever found him
there at all. And I always thought that to find God in
other books enables us to see clearly that he was
more in the Bible than in any other book, or all other
books put together."
There is considerable division of opinion as to
whether a preacher should read the sermons of other
preachers. I believe that you should study the art and
craft of sermon-making as practiced by the great
masters. It is instructive to discover the qualities
which have given the great preachers of the past and
of our own day their power over their hearers. It is of
value to notice what subjects they preached on and
the kinds of texts they chose. It is fascinating to trace
the method which they used for the arrangements and
development of their thoughts. A study of the way
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they handle illustrations, of the methods they employ
in the introduction and conclusion of their sermons,
of the manner in which they effect the transition between one division and another-all this cannot fail
to help the preacher who is anxious to improve.
It is good to keep on hand a book which requires
serious, careful, and critical study. It is good for
preachers to get their teeth into something tough. It is
better to read one large book that makes demands on
one's understanding than to read a dozen small books
that can be read without any mental effort. There is
also value in reading something which attacks or
denies the things which we most deeply believe.
In his book, That the Ministry Be Not Blamed, Dr.

"Don't read very much with the direct and
immediate view to preaching, but to make
an able and wise man of yourself, conversant with life as spiritually discerned in
history and philosophy and art, including
poetry."

John Hutton wrote: "Don't read very much with the
direct and immediate view to preaching, but to make
an able and wise man of yourself, conversant with
life as spiritually discerned in history and philosophy
and art, including poetry." Reading history, poetry,
and biography may not contribute a great deal to the
making of next Sunday's sermon, but it will add
greatly to our understanding of the workings of
the human spirit and in the long run such understanding will bear fruits in our ministry. We dare not
count anything human as alien to us if we are to
speak a word from God to the men and women of
our time.
Great literature which holds up the mirror to life
can help us greatly in giving us a vicarious understanding of situations that are beyond the range of
our experience. We are confronted in our ministry
with people who are out in depths we have never
sounded, bearing sorrows we have never known,
facing problems we have not had to meet, carrying
burdens that we have never had to carry. What, in
God's name, can we say to them? Great literature
which explores the heights and depths of which the
human spirit is capable can bring us some way along
the path of understanding.
The value of the reading which a minister does
depends not only on what he reads but on how he
reads it. There is a kind of reading which is little
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more than a form of self-indulgence. We can loll back
in an easy chair to skim the pages of a book and gain
a fleeting impression of its general impact. But to
come to grips with the living message of a great book
requires some concentration of effort on our part.
What counts is not the amount we read but the
amount we assimilate. Some can read by the page
rather than by the line and perceive by a glance what
is in a book. But this is a rare faculty and for most of
us the way is more laborious. A book which is worth
reading should not be scampered through. One of the
lessons which Marcus Aurelius learned from Rusticus
was "to read carefully and not be satisfied with a
superficial understanding of a book."
A great part of a minister's reading ought to be
done without the slightest regard to the fact that he
or she is a minister. We are persons before we are
preachers. For the nourishment of our personality we
need what can only be supplied by a varied diet of
reading. "Something old and something new" is a
good motto for reading. Neither the classics nor the
comtemporaries should be ignored. Everything is
grist that comes to the preacher's mill. There is practically no subject which it will do us harm to know
something about, and few books from which we
cannot expect something helpful. There is a
narrowing tendency in all strictly professional study;
ministers above all others should resist this tendency
by cultivating largeness of outlook and width of
sympathy.
If we are to read with any real success we must
have a plan. A frequent complaint in these days is
that a minister has little time to study. Of course we
have all the time there is, and just because it is so
scanty we should the more carefully husband it and
turn it to the utmost account. It is amazing how
much can be accomplished with careful planning.
The minister should never forget Dr. J.H. Jowett's
solemn warning. "If the study is a lounge, the pulpit
is an impertinence." It is easy to deceive ourselves
that we are working when we are only idling.
Our most serious study should be reserved for the
hours when the mind is most vigorous and the will
least fatigued. For most of us that will be in the mornning, though there are those whose vitality seems to
increase during the day and whose best work is done
in the evening. We must find out for ourselves the
methods that suit us best and keep to those and no
others.
There is much available time for reading in those
periods when we are waiting for something to happen, waiting for a caller who is late, waiting for a
meal, waiting for a train or a plane, waiting till it is
time to go out to an appointment. Those intervals of
time can be used for reading papers and magazines
which might otherwise absorb valuable time which

should be occupied in study.
Ministers who wish to retain the results of their
reading should arm themselves with pen and paper.
If we neglect to take notes as we read because it is too
much trouble we are bound to lose much that would
enrich our ministry. James Fraser of Brea in his Book
of the Intimacies of My Heart and Life admitted
sadly, "I was too lazy to roast what I took in hunting." Newman made a practice of drawing up a
summary and making an analysis of any book he
read. That may sound a counsel of perfection, but
clearly and quickly recording illustrations, copying
out quotations, jotting down some suggestive line of
thought, are necessary parts of effective reading It is
not enough to trust to our memory, good though it
may be. "The horror of that moment I shall never,
never forget," says the King in Alice Through The
Looking Glass; to which the White Queen replies,
"You will, though, if you don't make a memorandum
of it." Note-taking tends to inscribe the thought upon
our minds and is an aid to concentration and an exercise in selection.
If the book you are reading is your own, use can be
made of the end pages to record references to
illuminating
passages,
new
thoughts,
and
illustrations, any of which may one day be used to
point a tale or support an argument. When the book
is finished these references can easily be entered in a
card index system or an interleaved Bible. Dr.
Alexander Whyte, in a letter to his nephew, Hubert
Simpson, who was just starting his ministry said, "I

(Whence, continued from page 27)

Churches of Christ?
* What kinds of lifestyles and values are being
espoused by young, quietly successful kinds of
(Church of Christ) Christians? What are they
thinking? What are their goals, their concerns, the
intentions?
*How do we define our 'heroes" in the Churches
of Christ"? Does this need to change?
* What are the opinions of scholars (on biology,
physics, medicine, psychology, etc.) who profess a
Restoration kind of faith and yet are at the leading
edge of their professions as researchers and teachers
thinking and investigating in secular institutions?

send for your acceptance today an interleaved study
Bible. I have used such a Bible ever since I was at
your stage of study, and the use it has been to me is
past all telling. For more than forty years never a
week, scarcely a day, has passed but I have not entered some note in my Bible." Wise preachers will
have some ready means of access to the treasurehouse of all they have read.
F.W. Robertson, the great Anglican preacher of
the last century, in a letter to a friend says:
"It is very surprising how little we retain of a
book, how little we really have made our own
when we come to interrogate ourselves as to
what account we can give of it, however we
may seem to have mastered it. Hundreds of
books read once have passed as completely
from us as if we had never read them, whereas
the discipline of mind got by writing down
an abstract of a book which is worth the
trouble, fixes it on the mind for years, and,
besides, enables one to read other books with
more attention and profit."
It is good to re-read the books that we feel to be of
permanent value, even if it means missing some of
the books of the hour. We must at all costs preserve
the habit of studious reading for, like the Spirit of the
Lord, it can depart from us so unobtrusively that we
wist not that it has left us.
Above all read to live rather than live to read. For
a good life is of more account than the best literature.
MISSION

I

f a commitment is made to transforming the
"Mission" movement into serious acknowledgment of a new "Paradigm" -a
"third wave"
paradigm--that requires new, transforming perspectives across the board in the way the spiritual life is
pursued within Churches of Christ, then I'd suggest
that much more be undertaken by Mission than
merely a publication, e.g., audio and video cassettes
designed to further
its "mission";
seminars,
workshops, conferences and retreats on self-growth
and
group-growth,
both
spiritually
and
psychologically; books spanning everything from
business ethics to new insights on dying to raising
children with healthy spiritual outlooks to using
"third wave" communications media in the local
group or congregation to "spiritual creativity; and
training materials. ______________________ MISSION
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A 20th Anniversary Reflection

Whence and Whither?
A Great Creative Undertaking

DUDLEY LYNCH

T

he Churches of Christ are a great religious
phenomenon in many ways; and the people
who conceived and those who have nurtured
Mission over the years are, in my mind, exemplars of
what this religious movement can, in its finest
moments, produce. However, Mission appears to be
a salt that has lost some of its savor.
WHENCE?

As a professional student of values and belief
systems, I offer these observations:
* The Churches of Christ philosophically are a
product of the kind of thinking that characterized the
later stages of what Alvin Toffler called the "second
wave."
* The key emphases of "second wave" thinking are
worthiness, citizenship, business acumen, improving
earning power, and externally imposed social,
religious and political perspectives.
* The impetus behind Mission's formation as I
analyze it was a foreshadowing of certain kinds of
"third wave" developments
in the Restoration
Movement. These were never well articulated or
examined. They were just there, more or less unconscious, in the motivations of Mission's founders and
early-on supporters.
Dudley Lynch is president of Brain Technologies Corporation,
Fort Collins, Colorado. This is an abbreviated and slightly edited
version of a paper included in a survey of the constituency of
Mission Journal developed by Walter Burch and given at the Board
of Trustees meeting, June 1986.
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* The "third wave" characteristics are knowledge,
competence, testing, functionality, information, and
transpersonal, altruistic perspectives.
* Mission as an editorial voice, a movement, and a
publication
has never actually
made much
penetration into the "third wave," despite the
growing influences of this emerging, informationbased "world picture" into other American cultural
spheres. For Mission's supporters to do so will
require mastery of Lawrence of Arabia's trick ("in
not caring that it hurts") long enough to transform
the more blinding and debilitatingly harmful influences of 19th century Restoration "second wave" values
at work in their own psyches.
* The mainstream Churches of Christ appear to
me to be turning increasingly secular in the guise of
an imaginative contemporary "Bible-centered" faith.
It is to be expected, given the tendency and history of
this religious movement to hover just a tad to the rear
or to the fore of the center of the middle-class socioeconomic spectrum, allowing a few in its numbers to
advance substantially past the centerline and retain
their church standing provided they become financiers of the quasi-ecclesiastical power structure (the
colleges, the big "mother"
churches' ad hoc
ministries, and the special projects promoters).
* As the recent year-long episode over that old
shibboleth "evolution" at Abilene Christian University proved once more, the mainstream Churches of
Christ remain basically a benevolent form of
religious totalitarianism or, said in even stronger
terms, a non-bloody structure for the often subtle

(but not always) application of emotional and
spiritual duress. This religious group is a closed
system, although it has slightly expanded the limits in
which ideas can be discussed before the paranoia of
officialdom becomes great enough to undertake
measures designed to enact enough suffering on the
"offender's" part to constitute an insignia of power
both of persecutor and rescuer.
* I realize there is much that I've alleged that invites debate: but what I really want to do is to touch
the raw nerves of intuitive understanding in sufficient
numbers of the Mission Board and supporters to
cause them to envision the great opportunity that this
group now confronts.

WHITHER?
The opportunity as I see it for Mission is to become
an active force caught up in a grand design with a
clear-cut operating principle.
* The challenge is to create an authentic, lifeexpanding biblically based response to "third wave"
thinking.
The uncertainty is that this is even possible.
Whether it is desirable is a matter of perspective,
even faith. But for the spiritually minded individual
whose heritage is the Churches of Christ, but who
has no intention of ignoring modern scholarship, the
opportunities offered by changing world values and
the seriousness of our global problems, the prospect
is one of a great creative undertaking.
* Once again, and on a much deeper and broader
scale, the "Mission" movement would act in loyal
opposition to much of the thrust of the mainstream
Churches of Christ but in the same spirit of concern
and "restoration" it has shown throughout its two
decades of existence.

* The operating principle would be a correction of
what some of us (or perhaps just me, although I don't
think so) would suggest has been a fallacy in the
Restoration Principle from the outset. That is the
idea that there is anything to restore. Rather than
restoration, the challenge always has been and
remains to transform and interpret the march of
events, using a vibrant, life-giving body of spiritual
"constants" regardless of the times or the culture.
This is a mental and creative challenge, a process

requiring constant adjustments, reformulations and
recreations of Truth in a given cultural setting.
* The question confronting the Mission Board is
this: do we want to pay the personal
and
organizational pain involved in struggling to produce
a biblically based religious response growing out of
our Restoration Movement heritage in a "third wave"
epoch, or do we want to go out of business?
* If the answer is on the side of Jacob (let's
wrestle"), then I think the first "third wave" kind of
question for the Mission directors is, How do we
blend our voices internally to decide what fledgling
steps we will take; and, having done that, what are
the best information vehicles for taking our new
thoughts, models and messages to responsive minds
and hearts in the traditional Churches of Christ?

HOW?
One of the primary challenges facing the Mission
directors will be to establish the agenda it wishes to
explore and to influence with its new "movement."
Here are some ideas to consider:
* What can be done to neutralize the "guilt trip"
preaching and counseling that remain the sto.ck-intrade of the overwhelming number of ministers in
Churches of Christ, and how best do members handle the pain that this guilt causes?
* How do we upgrade the spiritual self-image of
the contemporary
conservative or evangelically
oriented Restoration Movement Christian?
* How do we eradicate the harmful aspects of
pietism while still leaving a role and respect for comtemplative approaches to the contemporary religious
life?
* How do we encourage persons to act seriously
on global issues?
* How do we transform the vision of the Churches
of Christ from a sectarian perspective to one in touch
with and responsive to the spiritual leadership opportunities of an entire planet.
* How do we deal with change in a positive way
that acknowledges our Restoration roots?
* Is there a better way to deliver Christian advanced education than to build our own versions of
Oral Roberts University, complete with prayer towers?
* How do we respond within the church to the
same needs that life-long secular learning and adult
education is attempting to meet?
* What new vehicles for group participation are
emerging in industry, government and education and
how might they be employed in a religious setting?
* What is being discussed on the cutting edge of
religious scholarship today, and what are the implications of these theological developments for
(continued on p. 25)
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A Word For Our Ti01es
Tradition As Heritage And Task
Jaroslav Pelikan's maxim is by now
familiar: "Tradition is the living faith
of the dead , traditionalism is the dead
faith of the living ." In The Vindication
of Tradition (Yale) that estimable
church historian spells out the difference
between
tradition
and
traditionalism.
Some varietie s of Protestantism
have been deeply supicious
of
tradition . They are willing to let
Roman Catholics have the patent on
tradition; they will stick with the
purity of the Scriptures. But, of course,
the Scriptures are , however singular in
authority, part of the tradition. As are
we all. The question , Pelikan argues, "is
whether to understand our origins in
our tradition or merely to let that
tradition work on us without our understanding it, in short, wh ether to be
conscious participants or unconsciou s
victims. " To put it differently, ours is
the choice to participate in tradition or
to become victims of traditionalism.
Beyond the religious disputes on the
subject, tradition has had a hard time
in cultural discourse. Tradition is
frequently posited against the "innovative"
and " creative. " Anti traditionalism wa s notoriously ram pant during what we call "the 60's," and
we are still livin g with the cultural destru ctio n exac ted by tha t period when
people thought it crea tive to walk a-

round with pants un zipped and
smelling bad. There was then much
talk about a counter-culture , but of
course it was not counter cultural at
all, since one must know a culture in
order to counter it. Studs Terkel tells
about chiding a group of students for
having no sense of tradition and for
supposing that the histor y of mu sic
begins with Bob Dylan . At which one
of them asked, "Bob who?"
To G.K . Chesterton we owe the observation
that " tradition
is th e
democracy of th e dead ." Or, as
Pelikan would have it, "tradition is an
extension of the franchise by giving
votes to the mo st obscure of all classes,
our ancestors." And, in a manner that
seems paradoxical , it is from our an cestors that our children will get the
resources to criticize (as they surely will
and should) our way of under standing
the tradition . Thi s proc ess has been
going on for a lon g time . The great
Jacob Burckhardt showed how it
worked in the Italian Renais sance . The
"revival of antiquity" wa s to the
literary and intellectual leadership of
the time the mo st important change
going on around them . Pelikan writes ,
"What was new wa s a new sense of the
old, even a new definition of the old,
which brought liberation from the
domination of the more recent. " So
toda y, if we will let them, Aristotle can

What Do You Mean When You Say Church Of Christ
A non-Christian
Japanese friend
from Tokyo dropped by to see me the
other day . He got out of his car , started tow ard the church door, but stop ped a nd looked intently
at th e
building. I wondered what had caught
his attention: "Is there something
unusual about our building ?" He
thought a moment more: "Yes . I want
to know why you have written
"Kir isuto NO Kyokai " (the 'no ' is
roughly the equivalent of the English
word 'of') on your church sign? What
do you mean when you say that?"
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I a tt emp ted to summ ar ize our
reasons in words whic h would make
sense to a non-Christian. He listened
politely
but was obvio u sly not
satisfied. My friend is a professor in a
Japanese univ ersity , author of many
books, and an expert in Japanese
grammar. His interest did not lie in my
religious reasons - he was concern ed
only with the niceties of language . The
conversation turned to another topic.
The professor returned to Tokyo
without an answer.
His question , however, has stayed

a columnfor
opinion and
personal
reflection
By Richard John Neuhaus
liberate us from John Rawl s, Saint
Augu stine from the limitati ons of the
relatively new "old-time religion" of
our childhood , and Mo zar t from the
noi se of rock. Creativity is the renewal
of
tradition.
The
historically
lobotomiz ed, on the other hand , hav e
nothing to be creative with .
On a modern drama tha t purport ed
to be creatively iconocla stic, Jerom e
Robbins remarked, "Well , if it's a show
about tradition and its disso lution ,
then the audienc e should be told wh a t
that tradition is." Pelikan thinks tha t is
a pretty good rule of thumb. "For even
if-o r especially if- the tradition of
our past is a bu rde n that the next
generation mu st finally drop, it will
not be able to drop it, or to under sta nd
why it must drop it, unless it has some
sense of what its content is and of how
and why it ha s persisted for so lon g."
Wheth er we are
speaking
of
Christianity or of Judaism or of the
tradition that is Western civiliza tion ,
only those who have appropriated th e
tradition can criticize and reform it.
Goeth e said it best:
What you have as herita ge,
Take now as task ;
For thus you wil make it your
own!
Reprinted w ith permission from The
Religion & Society Report, April 1986.

By Elmer Prout
on and resurfaced in my mind a num ber of times since tha t day. What do
we mean when we say "Chu rch Of
Chri st"? "We ll, Mr. Prout, it is a
biblic al term and usage , you know!"
Yes, I know . The issue is what doe s it
mean to take a biblical term and app ly
it to ourselves? Is it enough to pick up
a scrip tural phrase and say " th is
describes us"? Does a name describe us
simp ly because we say it does, or is the
meaning and impact of a Name deter mined by th e One to whom it
origina lly and eterna lly belongs? Are

we owners of the Name or stewards of
the Name?
The matter came up with a jolt again
last week. We were working our way
along in the book of Philippians when
we came to verse five of chapter two:

Your attitude should be the same
as that of Christ Jesus.
Church of Christ-a church with the
attitude of Christ. And what is that attitude? Paul does not leave that
question to our human imaginations.
The Apostle defines it in terms of the
humility and self-sacrifice of Christ
Jesus:

There's a little passage in Ecclesiastes
that speaks of "an old but foolish king
who no longer knows how to take
warning."
When you think about it, it's not
hard to understand why an old king,
especially a foolish one, would feel
that he was beyond receiving advice,
or correction, or warning. His word
had been law so long that right had
become synonomous with his will, and
wrong had come to mean anything
that ran contrary to his wishes. Soon
the idea that there was anyone wise
enough or good enough to correct him
would never enter his mind.
When Jesus came to the Jews, he
found them full of the same arrogant
self-confidence that would not receive
reproof. "We be Abraham's seed" they
would say when he spoke to them of
sin and salvation. Like the old king,
they were accustomed to being right all
the time; and to correct them was to
insult them. They were beyond

Who, being in very nature God,
did not consider equality with
God something to be grasped,
but made himself nothing, taking the very nature of a servant ...

but it is to say that the nature of the
church is to be determined by Him
whose name it seeks to wear. In
prophecy and in fact the lifestyle of the
Christ was that of Suffering Servant.

Paul is calling us far beyond grammatical details to a way of life defined
and demonstrated by Him to whom
the church-which
is to say,
we-belongs. We do not do justice to
the name of the church if our thinking
centers in the selected list of points
dealing with organizational form and
structure. This is not to deny the place
of those points in Christian thinking,

What might happen if the church for
which He suffered began to see the life
of Christ as the pattern for church life
in the present age? Might it be possible
do you suppose, that such a lifestyle
could answer the professor's question?
And what if it turned his attention
from a wooden sign and a linguistic
game to a Risen Lord? Could it be that
that is part of what it means to say
"Church Of Christ"?

reproof.
Sometimes churches and church
leaders show a tendency to fall into
the same error that destroyed Israel:
the inability to receive reproof. After
years of handing down decisions affecting a congregation, the leaders can
easily fall into the trap of believing
their judgments are divinely approved.
They are always right, and any hint of
weakness or error in their leadership is
rudely ignored. Likewise, a church
body convinced of its "doctrinal
soundness" may be unable to hear the
warning that it has become lukewarm
and is no longer alive in the Spirit. It is
not possible for such a church or its
leaders
to heed the Scripture,
"Whoever ignores correction leads
others astray" (Prov. 10:17).

How much sweeter is the heart open
to the correction of the Lord, ready to
receive his chastisement, regardless of
who holds the whip. Occasionally we
can learn more about ourselves from
our enemies than from our friends. Just
as the great saints of old learned to
take a licking gracefully, many in the
church today need to learn how to
receive correction. It is one of God's
ways of helping us grow, drawing us to
Him, increasing our faith and wisdom
until we learn to love Him more than
we love ourselves. Where churches
have come to truly fear God there is a
spirit of sweet surrender that leads
them on to wisdom and obedience. For
them the Scripture is fulfilled: "He who
listens to a life-giving rebuke will be at
home among the wise" (Prov. 15:31).

Speakers Of A Word For March: Richard John Newhaus, a Lutheran minister, is Director of the Rockford Institute Center on Religion and Society, New York City, and
author of, among other books, The Naked Public Square: Religion and Democracy in
America. Elmer Prout is a missionary in Shizuoka, Japan. Tom Holcomb is minister of
the East Side Church of Christ, Snyder, Texas.

Religion opens up the depth of man's spiritual life which is
covered by the dust of our daily life and the noise of our secular work. It
us the experience of the Holy, of something which is untouchable, aweinspiring, and ultimate meaning, the source of ultimate courage. This is the
glory of what we call religion.
-Paul Tillich, in "Theology of
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Vignettes oj'Church History ...
Church History By The Cube
By ALBERT OUTLER

One obvious concern of mine when I first moved
to Texas from New Haven in 1951 was to get a feel
for the varieties of church traditions in an unfamiliar
region-with a sense of their local variations. There
had been a 'Disciples House' at Yale (where I was the
Dwight Professor of Theology); but I had had scant
contact with the "Campbellite tradition" in local
churches-and even less in an ancient stronghold like
Texas. Early on, however, I was called on by the
"Christians" at TCU and found more than a few
cherished fellow spirits (such as Granville Walker
[Fort Worth] and Patrick Henry, Jr. [Dallas], et al.)
They tried to tutor me in the differences between the
"liberal," "moderate," and "conservative" branches
of the great indigenous movement that had sprung up
in frontier America, associated with the leadership of
the Campbells (Thomas and Alexander) and with
Barton W. Stone. I was, of course, already familiar
with the "Disciples" tradition at the University of
Chicageo (Edward Scribner Ames, et al.) and its
unabashed "modernism." And I had already found
much ecumenical common ground to share with men
such as Peter Ainslie, Granville Walker, Patrick
Henry, Jr., George Beazley, et al. But I had had no
contact with the people who had retained the original
rubric of "The Churches of Christ" -and no normal
access to their living traditions.
But ecumenical occasions have their own way of
opening up unexpectedly. I had a long-standing habit
of noticing various interesting features of church
buildings that might reflect the self-understanding of
their builders. Since the bulk of church architecture
in Texas tends to be more nondescript than distinctive, cornerstones (where there are any) are often better clues to ecclesiological identity than fake-Wren
steeples or fake-Gothic towers. For example, the First
United Methodist Church in Dallas (once by far the
largest building in its part of town) still stands,in the
shadows of skyscrapers and an art museum, but with
a bold cornerstone that still continues to spell out its
regional origins ("The First Methodist Episcopal
Church, South, Dallas, Texas, 1928). Such things go
largely unnoticed, and so also what they have to
teach goes unlearned.
Another "occasion" came shortly after, in Sweetwater, Texas (a farming center--some 200 miles west
Albert Outler is Professor Emeritus at Perkins School of Theology,
Sou them Methodist University.
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of Dallas). There, on the corner of the town square
was the First Christian Church, a mildly imposing
Romanesque church (more "esque" than "Roman!")
But the cornerstone amounted to a discovery for
me-the first of this sort that I had ever seen up until
then:
THE CHURCH OF CHRIST
FOUNDED AT JERUSALEM
A.D.33
ORGANIZED IN SWEETWATER
A.D.1882
THIS BUILDING ERECTED, 1907
The congregation had become "The First Christian
Church" in 1924!
This was as short a survey of church history as I
had ever run across. Later I would learn that it was a
long-accustomed format in many "Churches of
Christ" in the area and elsewhere: a "restoration"
statement in stone.
That summer, at the Third World Conference of
Faith and Order in Lund, Sweden, I found that the
story drew quizzical smiles-and,
occasionally,
polite incredulity. An Australian professed to be
reminded of the sermon topic in a church bulletin he
claimed to have seen: "Baptism in a Nutshell." Many
wished I had photographs of the text-and so did I,
in retrospect.
It was not till much later that I got back to Sweetwater-this
time with my wife, who had heard my
story about it to the point of tedium. It seemed the
proper thing to let her see the evidence for herself,
first-hand. As we cruised about the square, however,
there was no Christian Church anywhere at all--and
I saw a sweetly quizzical smile that I have come to
know all too well. Swallowing my pride, therefore, I
parked the car and went into a store to ask about the
church I thought I remembered. It was both a relief
and also a frustration to get the good news-bad news
answer. Yes, there had been a Christian Church right
where I remembered it, but it had been razed three
years before when the congregation had decided to
relocate on the northeast side of town.
The morning happened to be free and my passion
for verification far from satisfied. Off then to the new
church, only to discover a modern building with all
the usual trappings except a cornerstone I There was

nothing left to do but to go on and press the inquiry
as far as was at all polite. Acutally, we were
welcomed by a cordial church secretary who could
not answer our questions but saw no harm in calling
the pastor who, in turn, was willing to interrupt his
rounds to come back to the church for a visit. Yes,
the old church had had a cornerstone, and it had
been the subject of a lively dispute in the course of
planning the relocation and the new building. A
majority, said he, had favored a new church without
the old cornerstone. The thought crossed my mind
that there was an irony here: the rejection of a
tradition of rejecting "tradition." But what then had
happened to the old cornerstone? Answer: it had

Since the bulk of church architecture in
Texas tends to be more nondescript than
distinctive, cornerstones are often better
clues to ecclesiological identity than fakeWren steeples or fake-Gothic towers.

been "repossessed" by the town's stonemason, whose
"place" was down under the interstate viaduct.
Off then to the stonemason, who happened to be
at work in his shop and was willing to be interrupted.
Yes, he remembered about that cornerstone; it had
stirred up quite a hassle. Yes, it was still somewhere
out there in his "yard," under a pile of unclaimed
tombstones. That in itself was a nugget of what is
falsely dubbed trivial information-that
there were
that many unclaimed tombstones in the world-and
specifically in Sweetwater! But my quarry, literally,
was that cornerstone. And when Mr. Jackson and I
discovered that we were both Methodists and that I
was really interested in the whole affair, he enlisted
as an amused ally. He cranked up his crane and
removed some three or four tombstones. There lay
my cornerstone, sadly bereft of its erstwhile dignity
but otherwise not much the worse for wear. It was
grappled into a sling and hoisted up into the sunlight,
where I photographed all four sides. Even my wife
was impressed by so striking a confirmation of so
implausible a story, and without exaggeration into
the bargain. Afterwards, we wondered about the im-

(Lectureship, cont. from back cover)
this conference." The lectureship includes an hour devoted to "Fellowship
in Worship Renewal," led by Dr. DON
FINTO, pastor of Belmont Church in
Nashville, Tenn., a congregation with

pressions we might have left in Sweetwater with the
Christian pastor and the Methodist stonemason.

Back in Dallas we promptly relayed the story to
Dr. Patrick Henry, Jr., pastor of the Northway
Christian Church and a Disciples history buff. At his
direction, and with his help, we began to inspect
other "Churches of Christ" in the region (e.g.,
Abilene, Eastland, Cisco, Dallas and Fort Worth),
and confirmed Dr. Henry's impression that such inscriptions were commonplace in the older church
buildings, but not in recent ones. Our "survey" was
by no means complete; but it made it clear enough
that the Sweetwater cornerstone belonged to an endangered species and, in any case, deserved a more
dignified resting place.
Pastors are often more resourceful in practical
matters than professors. Dr. Henry certainly was in
this case. Being an alumnus of TCU, he thought that
university's museum might be the most proper place
for such a memorabilium. What is more, he also had
a car-dealer parishioner who was interested enough
to put a flatbed truck at our disposal. So back out to
Sweetwater, where Mr. Jackson was still intrigued
enough to help us crate the thing and strap it to the
flatbed.
Back then to Fort Worth and TCU-only to find
that it was not as convenient to display a weatherbeaten cornerstone
as we had thought.
The
authorities were, however, willing to receive it and
place it in storage where it reposes now in trust for
posterity, in case posterity is ever interested. And
there it sits, as a mute--and minor-witness to a slice
of American church history: the "Restoration" motif
compacted into a few lines graven into a marble
cube. One might hope for that encapsulation to have
a footnote in some fuller account of tradition that
MISSION
still lives on.

roots in the Restoration Movement.
The program is to conclude with a
carefully-planned service of prayer for
healing and wholeness, regularly used
by the host Bering Drive congregation.
There is no charge for the lee-

tureship, and private accommodations
will be available for a limited number
of guests. Persons desiring information
may write: Bering Drive Church of
Christ, 1910 Bering Drive, Houston,
Texas 77057, or call (713) 783-2340.
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I finished reading the DecemberJanuary issue of Mission last night after
midnight. I thought I was not going to
be able to resist the urge to get up and
write this letter last night-or
this
morning in the wee small hours.
I wanted to tell you how much I enjoyed reading this issue. All during the
Christmas
holidays,
at the many
programs we had at church, I kept feeling that something was missing. And

now I know what it was. From inside
the front cover through
"Merry
Christmas" by Bill Jenkins, "To Us A
Child," by Treat , "The Surprising,
Surprised Christ, " by Prout, and "The
Bethlehem Experience, " by Shaw,
Christmas was refocused on reality.
Thank you and your authors for a real
Christmas experience. Victor Hunter's
"The Sound and the Fury" made me
wish I had not missed the few years of
Mission that I did. I think I have saved
every issue that I have received, for in
every drawer and closet and bookshelf
I clean out, I find Mission . Thanks
again! I even enjoyed all the letters and
the short articles!
Wilma Buckner
Gray, Tennessee

HOUSTON LECTURESHIP TO CALL FOR
'FELLOWSHIP THROUGH SERVICE'
HOUSTON-Speakers
from across
the Restoration
Movement
will
promote servanthood,
humility and
practical obedience to Jesus at an April
10-11 conference hosted by Bering
Drive Church of Christ in Houston,
Texas.
Keynote
speaker
REVEL LEMMONS, editor of Ima ge magazine and
long-time editor of Firm Foundation ,
will set the lectureship's tone at a
fellowship meal Friday evening, in an
address
entitled
"How
to Stop
Disfellowshipping
Each
Other."
Veteran minister Dr. J. HAROLD
THOMAS,
Conway,
Ark.,
is to
discuss "Fellowship and Service as
Christian Lifestyles" at a luncheon on
Saturday.
The meeting stresses the practical,
say its planners, and two speakers will
explore "Opportunities for Fellowship
through Service" on Saturday. They
are GENE SHELBURNE, Amarillo,
Tex., evangelist and longtime editor of
The Christian
Appeal,
and Dr.
ROBERT FIFE, Johnson City, Tenn.,
professor at Emmanuel School of
Religion and well-known preacher and
author.
Saturday
morning panelists will
target
two groups Jesus himself
specifically enumerated for service: the
sick, and people in prison. Describing
"Fellowship through Service to the
Sick and Troubled" will be VIRGIL
FRYE, Churches of Christ chaplain at
M.D. Anderson Tumor Institute in

Houston; Dr. JOE HIGHTOWER, a
Rice University professor and volunteer director of Hospitality Apartments, which provide free temporary
housing to cancer patients' families
while in Houston for treatment; JIM
WHITEHEAD,
head of Christian
Child Help Foundation, Houston; and
CAROL JOHNSON, a licensed counselor serving with Christian Family
Counseling Service, also of Houston.
Saturday afternoon slates panelists
BOB GUTLEBEN, VANCE DRUM
and WES WHITT
to encourage
"Fellowship
through
Service
to
Prisoners."
Gutleben
heads The
Christian Connection, a jail ministry
and rehabilitation
center for exconvicts in Sebastopol, Calif., where
he also preaches for the Church of
Christ (instrumental). Drum, who was
recently interviewed in Christianity
Today, serves as protestant chaplain
for the notorious Eastham Unit, Texas
Department
of Corrections,
near
Crockett, Tex., and is an ordained
minister in the The Christian Church
(Disciples of Christ). Whitt founded
and directs Christ's Prison Fellowship,
a massive evangelistic and strengthen
ing ministry directed at Texas penitentiary inmates and supported by Churches of Christ.
"Personal ministry demands much
spiritual energy," planners note, "so
corporate worship is also a vital part of
(cont. on p. 31)
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